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Preface

Giuseppe Maria Abbate (1886.963) was one of the many ltalians who
immigrated to the United States in the early twentieth century.
However, his career in the new country would become quite unusual.
Not only did he found a new religious groypthe New Jerusalem
Catholic Church, but ke also claimed that he was a divinely elected
Celestial Messenger and even tl@elestial Father, God incarnate
Though a few authors have mentionesbbate in passing, this is the first
detailed investigation about him and his religious movement.

In the writing of this work, | (Magnus Lundberghave counted
onthe close collaboration with FrJamesW. Craig, a priest in the North
American Old Roman Catholic Church, the jurisdiction which pastored
Abbat eds pamid490sdanwamisnand whese archishop
was formall y name,dwhild bob @ateptibgshifar-uc c e s s C
reachingreligious claims Fr. Craigis one of the very few personsho
know much about this theme For example, he chaptese nt | Theed 0
Padre Celesteds Last Chadirod izndomnme c
and OAbbateds Legacy chrd maifydas®lacr ed
on hisresearch personal knowledgeand interviews.

| also want to acknowledgeDr. John Plummer, an expert on
Independent Catholicism, whavas the catalystfor this project. Aware
of my interest in similar things, te asked méf | knew anything about

1 Abbate is mentioned briefly in a few works on the Italian community in
Chicago: Candeloro 2003: 48, Catrambone & Shubart 2004: dnd Candeloro
2013. gealsovance Randol phdbAsmeirnivceanntso rwh oo fbel i e
were godso: Randol ph 1943: 18.
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the Celestial Messenger @hicago, which | did not Starting to search

for material on Abbateon the Internet, | found Fr . Craigds
document at i otoamborfthe Kibdaataee dvebsiteVhen |

contacted him, he told mehat he had wanted to write something on

the Celestial Messenger for many yeaB80,we deided to ceoperate in

this quite complicated mission; Abbate and his clneh isundoubtedy a
challengingresearch field

| want to thank Archbishop William Myers of the Priestly Society
of Mercy in the Old Roman Cathlec tradition for his help and
encouragement | would also like to acknowledge SisterMaria
Bernadette Beninato, the last surviving nun of A b bGrdereob Gur
Most Blessed Lady, Queen of Pea&eincarnated whom Fr. Craig
interviewedin May 2018.

Last, but not least | am grateful to my colleagues in the Church
History Research Seminar at Uppsala University, who reaah earlier
version of the whole manuscript and madeseveral important
observations that improved the finatext.

Uppsalain May 2018

Magnus Lundberg



Introduction

By the mid-1910s, he Celestial Messenger Giuseppe Maria Abbate
emerged as a religious leader in the Italigkmerican neighborhoods in
Chicago Groups of people weréascinatedby his charismaand his
healingskills and joined his movement thasomewhat laterbecame a
organizedchurch. The bel i efs survived Abbat et
though very much decreasedhere are still peoplewho venerate his
memory. How uniue wer e Abb aliow ashe@dealw hi ngs,
attract and retain members and how did his mission and his legacy
changeovertime?

This book presents aspects ofGiuseppe MariaAbbat eds
biography, hisreligious claimsand missionas well aghe history of the
New Jerusalem Catholic Churghwhich he founded The outline is
chronological mainly following Abbate from his birth in 1886until his
death in 1963 but with a clearfocus on the period from th late 1910s
onwards when he appeare@s a religious leader.tlalso includes a
investigation o f t he ¢ o neyebpneet bfierotnhdes f ounder &
deathandthe legacy of the Celestidlessenger

Given its pioneer status,tie studyhas an explorativecharacter,
documenting thislittle -known casen as great detail as possibl&hough
the focus ison Abbate, both he and theNew Jerusalem Catholic Church
are placedin a broaderhistorical context, not leastthrough a study of
the Italian-American conmunity in Chicago andts religious situation
in the early twentieth century? We try to present Abbateand his

2 To ome extent, this booki s part of Magnus Lundber
extensive project on twentieth and twentyfirst century alternative popes,
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churchods bel i e mdtifadeted aanay ab pdssible. &tilld
following a gereral religious studies approacive look upon the beliefs
as nothing but human constructsrelated to particular contexts and
ideas of the timethough the adlerents believed that Abbatevasmuch
more than that

There areseveralsoure-related problems involved in thestudy
of Abbate and his group. Very little naterial produced by him igextant,
though we know thattheNew Jerusalem Catholic Churghublishedlots
of bookletsand leafletsfor missionary purposesAnd of course, Abate
and his secretaries wrote many letters and other documents.
Unfortunately, a sizeablecollection of material that once wasfound in
A b b a tesd@rsavasdesroyed in the 19908

Given this state of things the single most valuable sourcen
Abbat eds r etlriedduttabean articke semes publisheih
the Italian journal La Settimana INCOMI llustratain 195Q which we
werelucky to encounter.The two long articlesreproducel some of the
material that Abbate and his Churchpropagated They also feature
many photographs of Abbateand his adherentswhich in themselves
arevaluable sourcessSitill, the articles say little aboutthe organization
andthe activities of the New Jerusalem Church

Nevertheless there are many other types of sourcethat have
contributed to the study. Wehavemade use of officialecords from both
Italy and the United States. In the Italian casewehaveemployed birth
registersfrom Abbated Bometown: Isnello, Sicily. As for the United
States wehave used series oNational Censuses, but also drafécords

though Abbate chimed to be more than that: He was the Celestial Father,
whom the Pope should obey and venerate. THiest monograph related to the
project, on the Spanish Palmarian Catholic Church and its popes was published
in 2017 (see Lundberg 2017) and a second vatuincluding all other known
cases is currently in preparation (see Lundberg forthcoming).

SFor details on the fate of the collecti
Legacy and the Sacr edFrHeaighasafewmelevanh . 6 How
documentsin his personal archive (hereafter referred to as JWCA} do
Archbishop William Myers (WMA)

4The articles are referred to as Pieroni 1950a and Pieroni 1950b.
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and lists o births, deaths and burials. Court recordscontribute to the
study,both as regar ds Ab bandthe developmentofi nal r
his religious communityg

Newspapes areessential source®r our study. In total, we have
encountered more thara hundredarticles that deal with Abbate and
the New Jerusalem Catholic Chur¢hthough several of them are
overlapping or even identical, being published in varioysurnals at
around the samdime. Most of them are foundn U.S. dailiesfrom the
late 1910s to the midl930s and without any doubt, the Chicago
Tribune hasthe bestcoveraged

Newspaper reports are not unproblematic sourcentering into
religious issues at all,the journalists generally underlind the
strangeness of his religious clainasd group describing Abbate as an
insane andor evil cultist. As the journalists quite understandably
considered the Celestial Messenger 0:
observe or describe the parts of the beliefs and rituals that, in fact,
strictly followed traditional Roman Catholic useThe pressmaterial
includesfew detailed descriptions ofthllew Jer us ashelimfs Chur c h
and ceremonies bupieced togetheand used together with other kinds
of sourcesthey have provided us with useful evidence.Further, it is
important to stressthatt he | i onds part of the art.
of legal processes against Abbdtethe 1920s and 1930s

Apart from the newspapearticles on Abbatewehaveused press
reports from the 1980s and 1990s on therchbishops of the North
American O Roman Catholic Church, who took over siparish, known

5 The censuses and other official materials from the United States are
available throughwww.familysearch.com The Italian material is indexed on
www.polizzigenerosaisnelloitaly.net. The printed court records have been
consulted through different legal databases. For detailsee the List of
References.

6 Qur article searcthas been systematic. We have mainly used searchable and
scanned articles found omvww.newspapers.comApart from that, we have
used the digital archives of individual newspapers available freelyline or via
Uppsala University Library.


http://www.familysearch.com/
http://www.newspapers.com/

as the Sacred Heart of JesuMuch of this materid, too, is relatedto
conflictsandlegal processes.
Of greatimportance for ourstudy of the history of the church
from the 1950s onwardss Fr. James W.Cr a idgcdnsentation of
conversations with Old Roman CatholiarchbishopTheodore Rematt
(1945 2016) from the late 1980s onwards,as well as hisown
observatons while servingin the Sacred Heart of Jesusarish in the
1990s and early 20006 n addi ti on, val uabl e info
predecessorarchbishop John E. Schweikert (19241983) was preided
to Fr. Craig by a former student of
ordained by him. These observations areessentialwhen trying to
understand the évelopment of the congregaston aft er Abbatebo
and thestruggles over hisegacy’
In May 2018 Fr. Craig interviewed Sister Maria Bernadette
Beninatoot he only |1 i ving memberAltholgh Abbat e
Fr. Craig and Sr. Bernadette attended Sacred Heart Church during the
same period,they never formally met and had never previously
discused Abbate or his legacyBorn in 1925 into a family of adherents,
only six years after thfoundation of the Church of New Jerusalemshe
entered the Order of Our Most Blessed Lady, Queen of Peace
Reincarnated at the age of fourteenand shehas provided us with a
rare insideperspectiveon the mission of the Celestial Messenger.
To end this introductory chapter wewill considera few research
ethical mattersrelated to anonymity. In this study, we refer toseveral
individuals who wereborn less thana hundred years ago. Sonw them
were victims of Ab les weeedosdinacyrchuroh n a | a
members Given the sensitie nature of the mattersand with respectfor
them andtheir families, throughout weuse pgudonymswhen we refer
to them. On the other hand, weuse thecivil and/or religious namesf
Abbat eds bi s hopgndmonkp Theyehadtadormalrstatuss
in the church and were registered as such in the téai States Censuses
and other official documents.

7In the footnotes,Fr.Cr ai g6s observationdNotesre refer
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The Making of a ItalianAmerican Celestial
Messenger

GiuseppeMaria Abbate was born inthe town of Isnello, Sicily on
January 8, 1886 Unfortunately, hismo t h e r Gdsesnotappear in
the civil birth registers, but his father was the police officaLarmelo
Abbate 8 GiuseppeMaria was the oldest of at least five children.His
hometownhas medieval origins ani situated somé&0kilometersfrom
Palermg in a valleysurrounded by forests anthountains By the time
of Ab b a tbieth§ $snello had around 4000 inhabitants and five
churches, plus several smallehapels. Like many other rural parts in
Sicily, the local economyocused on agriculture angastoring, andthe
production of wool and dairy products was centr#

At the age of twenty, in 1906Giuseppe Abbatémmigrated tothe
United States. Before embarking on the traaflantic voyage he had
left Isnello and lived for some time inPartanna in north-western Sicily

8 See the Indexes to the Civil Records of Polizzi Generosa and Isnello: Isnello
1886 births. In that record, no exact date of birth isigen. The date is, however,
found in e.g. the United States World War | Draft Registration Cards, 1917
1918, serial number 481, and order number 392.

9 His known siblings were Maria Santa (b. 1887), Maria Carmela (B9Q),
Luigi (b. 1892) and Nicold(b. 1894). See the Indexes to the Civil Records of
Polizzi Generosa and Isnello: Isnello 18895 births.No indexes are available
for the period between 1896 and 1901, and from 1902 onwards there are no
indications that any children were born into the Abbate family.

OFor a detailed monograph on I snell o0ods
towards the end of thenineteenth century, see Virga 1877. For the number of
inhabitants in 1881 (3,875) and 1901 (4,390), see http://www.comuni
italiani.it/082/042/statistiche/popolazione.html
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Having arrived in New York, Abbate stayed briefly with his cousin
Giovanni Battista Zappalain Brooklyn, before moving to Chicagot!

Together with New York, Chicago was the U.S. immigrant city
par excellencat the time and its population grew exponentially. By the
turn of the century, the city had about 1.6 million inhabitants. In 1920
the number had raised to Z. million. The number of Italiansliving in
Chicago increasethpidly, too. According to theUnited StatesCensus
of the year 1900, 16,000 of the inhabitants were born in Italy. Ten years
later, they were 45,000and according to the 192@€ensus60,000 othe
inhabitants were lItalian-born. The vast majority came from the
southern areas of the country, the macm@gion known as Mezzogiorno,
and not least from Sicily. Most of the immigrants were impoverished
peasants ¢ontadin), and manywere illiterate, at least on arrival2

In the first decadeof the twentieth century, between 80 and 90
percent of theltalian immigrants who arrivedin the United Stateswere
male and a large percentagef thosewho lived in Chicagoworked on
railroad projects or toiled asmembers of construction crews the
rapidly expanding city. While most Italian -Americanswere outdoor
workers, somewere tradesmen or worked in shops or restaurants.
However, & least in the first decades of the twentieth century,
relatively few were hied for factory work, even if groups aofmen and

11 New York Passenger Arrival Lists (Ellis Island), April 22, 1906, sheet 54.
For some reason, several later sources indicate that Abbate arrived in the
United States as early as 1901. See e.g., United States @eh920: Chicago,
District ED 1061, sheet 14BFor a portrait of the newly arrived Abbate, see
Photo 1 in Appendix 2 in this look.

121n 1906, no less 273,000 ltalians arrived in the United States (Guglielmo
2011). That meant that about a fourth of all immigrants that year were
Italians. Of them the vast majority came from the southern parts of the
country. According to officialdata, about half of the adult immigrants who
arrived from southern lItaly around the turn of the century were illiterate (see
Di Palma Castiglione 1905: 18385).In total, four million Italians arrived in
the United States between 1890 and 1920.
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women worked in the textile industryt3 The Italian-Americanslived in
several parts of the Chicagdut Near West Side was theraa where
mostofthemg at her ed. Still, tithiesb p kBpee no
Jews, Germans, Irish, andther groupslived in the same areas.

GiuseppeAbbate did not belong to themost impoverishedstrata
in Sicily. His father was the local chief of police, and neceived some
formal schooling, but like samany of his compatriots, he looked for
better opportunities on the other side of the Atlanticand he was among
those who remained in the United States, never returning to Italypot
even for a visit Arriving in Chicagg he came to work as a barber, and
at that time, his name was often anglicized as Joseph or Joe Abb#te.
Somenewspaper accounts even referred to him as JosephioeAbbott.
I n 1907, yQingerbretipeplaidi $Louis, 1892 1960 arrived
in the United States.Before settling down in Chicagde stayed biiefly
with his uncle Nicolo Abbate in New York, whereLuigi worked as a
barber, just like his older brotherts

According to news reports from the lat&910s GiuseppeAbbate
claimed that his life changed dramatically in 190@hough the event
probably took place a few years laterOne afternoon,when he was
wielding a razor,he saw Christ enter his barbershop on Polk Street.
Sitting in t he Shviorabked Ablsate @ heaspoke t he
Hebrew or 60 J e w iif své ghould béeve another newspaper article
Answering in the negative, Christ used Latin to convey the message that
God had chosen the twentyear-old barber as his Celestial Messenger,

13 For studies on the Italian immigration to the United States and Italians in
Chicago, see Nelli 1970, Vecoli 2003 and Candeloro 2003.DC Palma
Castiglione 1905: 189.
14Vecoli 2003 Candeloro 2003 an@atrambone& Shubart 2007.
50Cel esti al Gbks 1 naalC8icaygoyTeb@Bjuly 25,0 ,
1919.€ . 0 A New Religious LCullttaula2tpddi®y t he |t
BFor Luigi Abbatebds date of birth, see |
Generosa and Isnello: Isnello 1892 births. Cf.uW& ork Passenger Arrival Lists
(Ellis Island), June 15,1907, sheet 67; the United States Census 1920: Chicago,
District ED 1061, sheet 14B; and Kankakee County, lllinois Death Index,
1870 1992.



ordering him to preach and found a church. To be altecarry out this
mission, Christ instantaneously ordained Abbate to the priesthodd
the following years Abbate combined his work in the barbershop with
evangelization, conveying the story of his mission on earth, not least to
recently arrived, Italian immigrants 7

According to the hagiographies that his Rurch published later
the story about howhe really came to understandthat he was the
Celestial Messenger wasomewhat different. There the significart
changetook place in 1912 or 19138y then, he had lived as doarder
with a family on Wabash Avenudor about five years. He claimed to
receiveheavenly visions on a daily basisand he began studyinghe
Bible, focusing onthe prophetical books of the Old Testameint search
of evidence that coulaéxplain what was ha@peningto him and the world
at large While working in the barbershop he had begun to suffer from
rheumatism and had problems movinghis limbs. Abbate considered
leaving Chicago fom warmer place either returning to Italy, or going
to California, but he did not have the money, nor the strength do it.8

To pray for recovery,Abbatewe nt t o St . nddahisy 6s Ch
home There hefelt greatanxiety and wasconvinced that he was about
to die andbefore a statue of Christ, he prayed Him and Ou Lady of
Lourdes Suddenly he sawJesussmiling and His right hand blessing
him. Shortly after this vision, Abbate saw an angel dressed as a warrior
with a helmet, a green mantle, a staff with a fivgpointed star, sword by
his side anda lance inhand.*®

A shining circle akind of halo,appeared on .Kbbateo:
remainedthere as he walkedut of the church wherehe suddenlywas
brought up in the air. Reachirg about fivestorieshigh, herealized that
he wasfreed from his rheumatism In his later publications, Abbate
claimed thatwhile he was flying over thegyround, he could have chosen

170 Ce | e st Chichgo TribungJdy,25, 1919.

18Alfredo Pi eroni, oLa Singolari Carriera d
Parte 2: Ma che sei ma t taoSettinumadNCOM | a e f &
illustrata, 1950, no. 45 (hereafter referred to as Pieroni 1950b).

19 Pjeroni 1950b.
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to go toHeaven, butthat he had wanted tofulfi ll his mission on earth.
Then God s hamibPadestddivinae gia in Té oMy divine
authority is already in you.6 The locution was a confirmation that
Abbate possessed divine powgrshat he was omnipotent and
omniscient?® |t is interesting to note that this time God spoke to
Abbate in Italian, whereas in the earlier apparibn Latin was used.

Apart from having visions and experiencing miracleshile in
Chicago Abbate claimed to have an extraterrestrial pre-existence
According to t he Ndfwial dceount, healifedmm Chur c
Mars before coming to earth, butis Martian existence endedt the age
of sevenwhen he waverrun by a chariot The accident took placén
one of t he ayhewas atwallking together with his parents
Later, Abbate madedetailed drawings of the accident with explanations
in both Italian and English.21

The stories about hidartian backgroundare found inthe earliest
available sourcesand remainedunaltered throughout the years texts
from the late 1910sconcur with material produced inthe 1950s.
According to Abbate, all Martians were free from sin, and they
continually showedreverence for God. On Sundayfyr example, all
people wentout in the streets playing musical instruments to honor
their creator. The cities on the planetverewell-ordered and cleamnot
chaotic ason earth, and there were no wild animalfA\bbate recounte
that the weatherwas alwaysexcellentand that there were never any
cloudsin the sky. During the day, thesunlight was redorange, and at
night everything was blue.He also claimedthat all Martians spoke
Italian, but of a very refined type without any trace of dialect
resemblingD a n tlierarg style.

When Abbatedied on Marspn a Sunday when he was out playing
instruments on the streethis body and soul were separated, and in

20 Pjeroni 1950b.

21 Alfredo Pier oni oLa Singol ari Carriera di (
Parte 1: € sceso da MatatSettimadallINCOM ssagger
illustrata, 1950, no. 44, (hereafter referred to as Pieroni 1950a).

22 Pjeroni 1950a.
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spirit, he traveled through the universe beforehe was brought to
Heaven. Nevertheless, nstead of eperiencing eternal bliss, henly
remained there for twenty minutesor according to other sources, just
twelve minutes God was worried about the situation on earthsthe
humans were becoming increasinglginful and he wanted to send
Abbate there. Abbatewas hesi t ant at [Eccomst ,
mandame& o Her e | arm, send me. 0

Thereafter, two angels brought him to earthand when he was
approaching Isnello on Sicily, where he should be reborn, he was able to
save hisearthly father-to-be from an armed attackin fact, he had some
prior knowledge ofthe earth. While growing up on Mars, the young
Abbate had wanted to become a scientisand he often sat on a hill
looking through a telescope and among other things, beidied the
tellurian landscapesand he also observed big city, which he later
realizedwas Chicagpwhere his universal missionould begin

Around the turn of the century there wasa growing literature
about extraterrestrial adventures and aliensThe books ofH.G. Wells
were central for the development of the genrbut there werevery
popular Italian authors in the field, too. One of them was Emilio
Salgari, who wrotenovels such asAlla conquistadella Luna (0The
Conquest of the Moon #893) andl re dell'aria( Dhe Ki ng of t
1907). Another was Enrico Novelli, knowras Yanmbo, who published

science fictionbookssuch asGli esploratordellinfinito ( 0 Ex pl or er s

the Infinite, @906),La colonialunare( 6 Th e L u n, ad®08)@adl o ny
RedeiMondi( 0 Ki ng o f, @9h0g WWétherlAltbate had rad
or even knew about any of thse books, we cann&how, but such book
became increasingly popular in those very yearand they were
available in cheap editionsr in installments.

According to the official history, as a child on earth, Abbatelid
not remember higMartian pre-existerce,but at a youngage,he became

23 Pjeroni 1950a.

24 Pjeroni 1950a. Seelso Photos 25.

250n ltalian science fiction in the early twentiethcentury, see Carlo Pagetti
& Giulia lannuzzi 2017.
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convinced that hein some waywas elected by God.n 1898,he was
riding a horse that suddenlgtarted to gallop and he prayed to the souls
in purgatory that they should help him. Indeed, a groupof souls,
dressedas @rabineers came to his assistandeut to no avail. Instead,
he fell offthe horse andwhen it was on its way to crush him, he prayed
to the Virgin, and due to herintercessionthe wild horse calmed down
In this context, he realizeche was chosen by @ip but Abbate still did
not understandthat he was the Celestial Messenger

Apart from the storiesabout his background and electioto carry
out Godos mi stime,thene isilitte informatiorEabalit the
contentsof Abbatd s t eac hi n gears.itis probabte thathe | vy vy
began his mission in 1912 or 1918 he mentioned that he had lived
five years in Chicago when the miracles in the church happerteiil, it
seems that itwas precisely thelaims about his divine election that was
the centerof hismessaggall people and religious leaders should regard
him as the Ckestial Messenger andubmit to him. Only so, the world
would be saved from eternal damnatiof.

26 Pjeroni 1950a.
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Italians and the Catholic Church in Chicago

Most of the peoplevhom Abbate approadedin his missionary attempts
were ofltalian origin; many of them recently arrived from Europe
Though the vast majority of the Italian-Americans were cradle
Catholics,only a minority were practicing in the sense that they went
to Mass or confesseah aregular basis. Manyof the early immigrants
found it hard to acommodate to the worship style in the Catholic
parishes in their newhome country, which often were dominated by
Irish, Polish or German immigrant$’ By the turn of the century, there
was only one Italian Catholic temple in Chicago: the Assumption
Churchin lllinois Street. But Mass wasilso @lebrated in a civic hallm
Forquer Street. Still, whle the ministry was carried out in Italian the
priests were Irishe?

With the risk of simplifying, the southltalian versions of
Catholicism could be described aMario-centric and saintoriented,
wherecollective religious celebrationd¢stg had a significant place as
well as homebased veneration, praying before religious imagdhe
organizedCatholic Churchand its clergyoften had a less central rola
their lived religion. Moreover,as in the homelandand elsewhere in the
United States anticlericalism was widespread among ¢h Italian-
Americans in Chicagg and the ecclesiastical authorities ewidered
many of the Italian-Americansas indifferent or downright hostile to the
organized church®

The Italian and Italian-American anticlericaism appeared in
different forms. There was a Liberal and Sadist minded critique

2Z7Vecol i 1969, c¢cf. DO6Agostino 1997 and Di
28 Sciavo 1928: 75.
29Vecoli1969F or t he r ol eso Or§i 2040F 6.t e 6 , se al
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amongbetter-educatedmales who thought the church to be an obstacle
for human evolution However, aboveall, there wasa widespread
popular skepticismagainst priests, who were often looked upon as little
more than parasites.This kind of anticlericalism was much more
commonamongmales,andin the first decade of the twentietkcentury,
they made up 80 oreven90 percent of the Italiars in Chicago.Still,
many of the men weraindoubtedy practicing Catholics in the sense
that they prayed and kept religious images at home, and wertt
religious ceremonies as baptisms, weddingsd funerals. However,
they rarely attended Sunday Mas3.

By the turn of the century, there werefew Italian-speaking
priests in Chicago, and boththe Holy See and the U.S. church
authorities spblem, adwhichoHad both isacial and
religious componentsmost immigrants werémpoverished and many
of them were not religiouslyactive at all. In an attempt to counteract
the situation, groups of Scalabrini missionariemembers ofa religious
corporation of secular priestfounded in 1887were sent to work among
Italian immigrants in the United States. Theyarrived in Chicagdrom
1903 onwards andvere followed by ltalian priests who belongeto
other religious ordersStill, most Italian parishes in Gicagoremained
in the hands ofScalabrini priestsfor many decadeg§ Apart from the
male prieststhe Italian Missionary Sisters of the Sacred Heart had been
presentin Chicago since 189%here they run a hospitat?

While the Holy See didnot acceptthe unified Italian Kingdom,
as ithad put an end to the Papal Statesndma de t he pope
in the Vatican, 6he ScalabriniFathers maintained a more pragmatic
relation to the Italian state. Ther missionin the United Stateshad a
clear nationalist éement, trying to create and strengthena sense of

DB Agostino 1997]Jix. cf. Or si 2010: I vii
3The corporationds official name was

Carlo Borrom®, and the popular designation Scalabrinianslated to its
founder: Bishop Giovanni Battista Scalarini. For thorough study of the

a
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Scal abriniansd work in the United States

32 Catrambone & Shubart 2007: 689.
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itali anita Italianness overseas an identity built on national rather

than regioral belonging Hist or i an Peter RtwelDdAgost
whenpointing out that the founder of the corporationBishop Giovanni

Battista Scalabrini

envisionedd t al i an c dlheldrogetherdy religion ana
national sentiment, in which the reconciliation between the
church and the Italian Kingdom would be practically operative
as missionaries and government agents would coopefatethe
good of Italians abroad?

In this and many other aspectsthere was a significant contrast between
the people fromrural southernlitaly and the educated, urban priests,
who often came from the northern parts of the countrifhe southerners
often had little interest or understanding for the naibnalist project;
their allegiancewasmore local and rgional (campanalismp Generally,
they identified much more asfor example,Sicilians than Italians In

his detailed and perceptivestudy of the history of the Scalabrini
missionaries in the United tes,D6 Agosti no wr it es:

The culture, nationality, and language of which he [the founder

Bishop Scalabrini] spoke were unknown in th@rovincial Italian

south. In reality, the task awaiting Scalabrini missionaries in
Americads c¢hur c handv@hsistianize peasants onal i
from lands penetrated by neither the spirit of Italian nationaim

nor the CounterReformation, atask not unlike that of the Italian

church during*»the same years. o

Thoughthe word CounterReformation isperhapsnot very well-chosen,
we agree with the autho@s central argument that the missimaries
wanted to propagatea clerically led religious life, whergg ar i shi oner s
knowledge in the Catholic doctrine played significant role. However,

DB Agostino 19

97: 126.
DB Agostinol280997: 127
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it must be under | iadeagknetalnbservaiddOAgost i n
course, there were local and not least individual variations.
Still, there is ample evidence that the Italian priests found their
work in the United Statesvery difficult and that they met criticism
from the Roman Catholic auhoritiestherefor not doing enough to solve
t he o1t al.blah9llparScambriaipriest, Giacom&abrerg
the pastor of the St. MariaAddolorata Parish in Chicago had to dehd
the work of the missionariesin an article in New World the
Archdioces ejéusnal. He wrote:

If there is in America a hard mission it is that of the Italian clergy,
who must fight against ideas, popular customs and must defend
themselves against unjust aversion, both political and religious,
and at the same time it will baunderstood that up to the present
the Italian priests have done for the immigrants all that was
humanelypossible3s

Though they met anticlerical opposition from Italian -American
Liberals and Socialistsnot least through the presspriests found it
particularly challengingto control and regulatethe religious activities
of the parishioners. CiN-religiousfestewere arrangedy local leaders,
not by clergy, and the clerics generally foundthese festivities
0i r r e 6 thayghaheyswere reluctantly tokrated. The priest also
tried to get control over them and integrate them in the ordinary parish
life.30

Thus, in the early decades of the twentieth century, he
relationship between Scalabrini missionaries and southern Italian
immigrants, who lived in Chiago, was certainly not harmonious.
Reciprocal contempt, or at least lack of mutual respect, was typical, and
most Italian Catholics were very reluctant towards contributig
economically to the church or senttheir childrento Catholic schoolsIn
that respect, too, Italians were very different from Irish and Polish

5QuotedinD6 Agostino 1997: 131.
¥Vecol i 1969 and.@$20H005680i no 1997, cf
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Catholicimmigrants at the time. Still, it is important to note that many
Italian women were verydevout and spent long hours at churgtand
their share of the ItalianAmerican population gradudly increased in
the 1910sand 1920s7

Wanting to contribute to the solution of theo | t al i an 6 pr ob | «
the Archdiocse of Chicago financedix parishes that the Scalabrini
missionaries established between 1903 and 1®dwever, thediocesan
financial support was diminished when new archbishop. He had a more
OAmericanizingd Vv i si on owhichtwhsbased loruassaniiation
rather than different ethnic identities Neverthelessby the late 192G,
there werea dozenltalian Catholic churchesin Chicagg the vast
majority administered by ScalabriniFathers As the decdes passed
and more women arrivedhe Italian-Americans becamemuch more
active churchgoersLikewise an increasing number gfarentssent their
children to parochial schoolg?

Apart from the officially dispatched members of religious orders,
in the first decades of the twentieth centuryhere werehundreds of
I'talian (pfiest® 6 bra pechaps better put 6 cl er i c al
i ndividualists6é iMaostdf them bdlbngedtoetde St at e
secularclergy. Theycame to the United States as ordinary immigrants,
searching for betterlife opportunities overseasand many were not
directly involved in anyparish work.Others indeed,served in parishes
usually as auxiliary priests, but often without being formally
incardinatedin any U.S. diocese®

Thus, @nonically speaking, they were still under the jurisdiction
of the home bishops in Italy In 1917 1918 an apostolic delegation
computed that of around 330 Italian secular priests living in the United
States only one in five were formally incardinated in a dioceges a
result, the Holy See decided that Italiarclericswho emigrated should

37Vecoli 1969.
38Dd Ag o st iamd@anteto 2003,
DB Agostinol3d®004: 135
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have the written consent ofboth Rome and the local bishopThat
decision almost stopped this kind @higration.

Some of thes&koman Catholicsecularpriestsjoined Protestant
denominations, becoming pastors or missionariess did groups of
Italian lay people. In his 1928 bookThe Italians in Chicago: A Study in
Americanization Giovanni E. Schiavo mentioneda number of
Protestant congregationgministering to the lItalians in the city: the
Saint John Presbyterian Churchiwo Methodist Episcopal Churchs
the Waldensian Presbyterian Church, the Moody Italian Church, the
Campbell Park Presbyterian Church, and the Itadn Reformed
Church# Still, the Protestantization of the Italian-American
community should not be overstated.n the early twentieth century,
the shareof Protestantsin the whole population groumever accounted
for morethan a fewpercent#

Moreover,in the same perioch few Independent Italian Catholic
churcheswere founded most often run by former Roman Catholic
priests They included the Italian National Episcopalian Church,
implanted in the United Statesby Bishop Paolo Miraglia-Guilotti
(1857 1918) In 190Q he was consecrated byhe FrenchmanRené
Vilatte (1854 1929) who lived in North America for several decades
though he wastraveling much in Europe, too Villatte had a very
complex religious background, being associated to the Roman Catholic,
the Episcopalian the Presbyterian and the Russian Orthodox
Churches, to mention but a few.

René Vilatte was consecrated bya bishop of the Malankara
Syrian Orthodox Church, who claimed to be th&rchbishopof Ceylon,
Goa and the Indiesbut soon left hisjurisdiction, too. Following his
consecration,Vilatte becameone ofthe most prominent providers of
apostolic succession to Catholimtlependentsn the United Statesand
neighboring countries. Vilattefoundedand led the American Catholic

“YD6AgoOosti nol32004: 136

41Sciavo 1928: 892.

42Vecoli 1969: 241242, cf. Form 2000 for a study on Italian Protestants in
the United Statesand Mercadante 2011 for Italian conversions.
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Church incorporated in the state of Illinois,and lived in Chicagofor
long periodsn the early twentieth century:43

Writing about Italian Chicagoin 1928 Giovanni Schiavo did
include the American Catholic Churchamong the congregations that
attracted small groups oftalian s. Still, it is noteworthy that theauthor
did not menti on Aldéspite hé fact thahiuhadt h at a
many more membersThe reason for the omission wasobably that
Schiavo wanted to presentalian -Americans, and especially his Sicilian
compatriots, in a favorable light and t h a't a description
group wouldnot contribute to such an image4

At the beginning of the twentieth century, here waglefinitely an
anti-ltalian sentiment in the public debate and the press in Chicago, as
elsewherén the United States It was not leastdirected atthe Sicilians
Thr ough 0sci,etmretress clamedhat they $iad a specific
propensity for violence and criminal
the Chicago Tribuneagerly spread tts kind of ideas. The description of
the southerners inthgournalof t he Archdi ocese of C
hostile, but patently paternalistic, describing them ascarefree
children.+

Taken together, he widespread popularskepticism towards
organizedRoman Catholicismand the many religious options available
in the new country,implied that the Italian -American population in the
early decades of the twentieth century were less religiously homogenous
and much lesgpracticing than perhaps could be expectedhus, there
was evidently room for a prophet like Giuseppe Maria Abbate, who
combined tradtional Catholic beliefsand rituals with Sicilian popular
practicesas well asnuch moreunique claims and stories.

According to newspaper articles from the lat#910s and early
1920s, Abbate wa s at |l east partially succe

43For a succinct treatment oVilatted s b i ocagdrhia gohsgcrations in the
United States, see Byrne 2016: 10011.For a detailed study of the life, works
and succession of Vilatte, see Kersey 2017b.

44 Sciavo 1928: B 92.

D6 Agostinol3dn997: 130
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following, @ccording to one journalistCombining his rolesas barber
and priest forsome time from around 1915, Abbate was able to dedicate
himself to full-time ministry, having a couple of hundred more or less
firm adherents, though numbersfrom 500 up to a thousand are
mentioned in some articledJnlike the Roman Catholic clergy, he was
also successfuhigetting economic resources froms Italian followers
and was able @ purchase real estatfor his churchand costly religious
paraphernalias®

Acentr al part of Abbateds message
charismatic gifts or even omnipotenceHe became widely known for his
thaumaturgic powers, claiming to be able todal blind, lame and insane
people, something that naturally contributed to his popularityAbbate
kept a register of all alleged miracles andhe later publications by
Abbateds church i ncl ugdesglewhunhadheent est i mi
curedby him.47

Not surprisingly, the Celestial Messengenet a lot of hostility,
too. He was physically attacked, harassed and ridiculed for his
proselytizing, but was adamant to take revengen his adversariesusing
his omnipotence In fact, he claimed that he created theSpanish
Influenza pandemic to chastise his enemies and humanity at krfgr
not accepting him as the Universal Protector and Celestiaebsenger.
But in the end, he decided to halt the global epidemiashe thought
that his enemies had suffered enou¢fhhThe L 6 | t melspaper,
published in Chicago, reported that Abbatkad stated that

during the past years, he had performed many and various
miracles. He maintained also that the Spanidtu had been sent

60Cel esti al CheagotTribline aiJlud &, 25, 1919 and
Rel i gi o UlwliaCluly 27061919. Cf. Photos 6.2, 16 18, 20 26.

470 Cel est i al Chizagb Tribumalulyi2®, $949, Pieroni 1950a and
Pieroni 1950b.

80 Cel esti al ChZagb Tribufig aJiulsyd ,25, 1919, O0A Ne
Cu | It'lia , July 27, 1919 and Pieroni 1950a.
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to punish those lItalians of Forquer Street that wer persecuting
him. Because of hijtercessionthe plague stopped?

The oltalians of Forquer Streetd meal
faithful of the Holy Guardian Angel Church Referring to the power

granted to him by God, Abbatelso claimedo have brought an end to

the World War, but that it could have finished much earlier if only the

world had welcomed the Prince of Peace, that is, Abbate. short,
GiuseppeMaria Abbate, the barberturned-celestial messenger, had

very far-reaching spiritual clams.

90A New Rel ildtaia,Jdy 2T 0919. 6,
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The New Jerusalem Catholic Church

Though some kind obrganized religious community existed before, in
1917, Giuseppe Abbate founded a formal church organizatidra
ChiesaCattolica di Nuova Gerusalemméhe New Jerusalem Catholic
Church), also kown as La Chiesa Cattolica di Nuova Gerusalemme del
Messaggero Celeste (the New Jerusalem Catholic Church of the Celestial
Messengenlt had its headquartersn a small, threestory building at

2021 DeKalb Street in te Near West Side areaf Chicago and most, if

not all, of the early adherents were Italian immigrants, and the vast
majority women3° When the press wrote aboute churchfor the first

time, in 1919, they described it as

A newreligious cult,thes@all ed 0 Ce | enmhithihasbera Cul t , 6
in existence for the past three years on the WeSide and
practicedby a number of Italians under the spiritual leadership

of an exbarber, Joseph M. Abbaté!

Naturally, theo Ce | e st i anlo tC utlhteselfgesignatpd By
the time, 0 c u | ts @ relatigely recent concept referringto newer
religiousgroups | ed by chari smati c ,6avhod cunni
attracted followers that often were described a8 f a n.a dowards
192Q the word oculté and the relatedocultisté and ocult-leade had
become common designamobviously not needing any explanation in
a newspaper article 0Cultsd could be fringe groups related to
Christianity, though understood to be heretical or heterodox, tw other

0 Cel est i al Chicagd Tribuieduly 25, 19109, Sealso Photo 19.
586 A New Rel ilgdilotubsly 2Cad919. 6 ,
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religious traditions Though the term oculté was not usedwith these
connotations in the nineteenth century, groups such as Shakers
Mormons or Christian Scientists oftehecameargets for acusations of
false prophesyfanaticismand moral depravity.52

In the early decades of the twentieth centurgthere wasindeed,
severalpeoplein the United States who proclaimedthemselves to be
the Messiahthe Second Coming of Christ afivinely elect prophets
which should guide humanityor at leastthe faithful remnant in the
End-time. In many casesthey and their adherentslived in communes
or constituted other kinds of closely knitted groups?

Close to Chicago, for example, th8cottish-born healer John
Alexander Dowie(1847 1 9 (foundeda largecommune in Zion City,
lllinois in 1901, declaring himselth e Messenger of Godds
Elijah the Restorer Hewho shouldrenovatehumanity in the End-time.
The community was known as the Chrigan Catholic (Apostolic)
Churchand related to early Pentecostalisit Frank Sandford (1862
1948) who had contactsvith Dowie, had similar ideas. In the first years
of the twentieth century, he declaredhimself the reincarnations of
Elijah and King Davidand f ounded 0@ bommukginngdom
Shiloh, Maine?ss

Both Dowie and Sandford claimed to be at least sedivine
mesengers. Anotheearly-nineteenth-century American who, indeed,
declared himself Godvas George Bakerc( 1879 1965). He wasan
African-American whose background is little known, but who seetos
have originated in Maryland.In 1906, he tookpart in the Azusa Street
Pentecostal Revivalin Los AngelesAt about that time he becamen
itinerant preacher andstarted to refer to himself & the Messenger, and
o0spoke of hitermmsdlInflold, hreestploishédiakomune
in New York, first locatedto Brooklyn, then to Long Island. Around
192Q Baker began to claim thathe was theSecond Coming of Christ

52 Jenkins 2001

53 Jenkins 2001: 1084, cf. Randolph 1947.
54For Dowie and Zion City, see Cook 1996.
55 For Sandford and Shiloh, seidelson 2016.

24



and callhimself Father Divine His group was called th®eace Mission
Movemen. By the 1930s, the Movement hadn estimated membership
of between 20,000 and 30,00@nost of whom livedin a chain of
communesthroughout the United Statesss In 1946, Father Divine
married Edna Rose Ritchings (19262 0),1a7White adherent, later
known as Mother Divine, who after th
successorin the Peace Mission Movement, &v Thought( o posi ti ve
t hi n kand lpetiefs in mner divinity, were combined wth a strict
moral codeof modesty andchastity.

Thus, in claiming to be a unique divine messenger or an
incarnation of God,Giuseppe Abbatavas not unique, buthe differed
from the other knownU.S. Messiahs in that heriginated inthe Roman
Catholic Chuchandthathek e pt many of the .Chur chi
Unlike Dowie and Sandford but like the Peace Mission Movement
Abbated <hurch was clearly an urban phenomenpmot a group
establishing themselves in eountrysidecommune In fact, apart from
the members of the religious ordeAb b at eds daddlweirnt s
organized communities.

The Roman Catholic Church inthe Archdiocese ofChicago
consideredA b b a actvilies a threat. Not only did he attract a rather
sizeable group of Italian Catholicsbut most of his followers were
women, who usally were morepracticing Catholics thanthe males.
Still, he was also something of a laughing stock for the Roman Catholic
clergy. In a 1919 article in theChicago Tribungthe journalist quoted
Father E.J. Fox, pastor of the St.CharlesBorromeo Church. He
claimed that Abbate was an imposter and continued.

56 For a succinct study on Father Divine, see Bromley & Crutsinger 20E4r
still another twentieth-century Messiah, see Shaw 2008, which telie story
of a woman with a background in the Church of England, Mabel Barltrop,
renamed Shiloh or Octavia. From 1919 until her death in 1934 she claimed to
be the Messiah and the Daughter of God and gathered a community around
her. The Community of the Hty Ghost (later the Panacea Society) spread
globally, too. As Abbate, she was known for her healing powers.
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| have been warned t haiMesgehgerld went
| would be converted, as he possessed both spiritual and hypnotic

powers. If he has thespowers he made no effort to exercise them

onmei f he did | fiavendt noticed it.

In 1919,the Roman Catholicsnaugurated the St. Callistus parish at
2167 DeKalb Street,just a f ew bl ocks away from
headquarters which was pastored by an Italiarspeaking Irish priest
until the Scalabrini Fathers took over. The establishment of the parish
was explicitly mentioned as a reaction to thiecal presence of Abbate
and his congre@tion. There were already two Italian churches nearby:
the Holy Guardian Angel Church on Forquer Street and Our Lady of
Pompeii Church on West Lexington StreetUntil a separate lsurch
building was constucted, St. Callistusparish was loated in a former
Baptist church.s8
In May 1919, Abbateds New Jerusal
incorporated as an officidy recognizedreligious entity, and a trust
agreement was filed with the Secretary of State of lllinois. The charter
which was appended to the application included some clauses on the
church organizatonand Abbateds rol e in it
Catholic Church was defined ashierarchical organization governed by
a single individual GiuseppeMaria Abbate. Hewasdt he sol e Trust
the Church @éndthe document underlined his absolute authority and
his uniqueness athedivinely elect Messengeand theCelestial Father.
Alt hough he might have successors as the church leader, none would
have the same elevated status as he had.

No successor shall ever be named or considered as Padre Celeste.
All successors shall assume and bear the name of Santo Padre, and
who shall, so faras God may give them power, prosecute and
carry on the heavenly tasks entrusted to the safgiuseppeMaria
Abbate, and who shall have the samgower to hominate and
appoint a Successor as is herein given to the said Giuseppe Maria

570 Cel est i al Chicagd Tribuiieduly 25, 9010,
58 On St. Callistusparish, see Catrambone & Shubart 2007: &6.
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Abbate, and all subsequdrsuccessors shall be endowed with the
same powers as the first successor of the said, Giuseppe Maria
Abbate. --- He [Abbate, but also his successors] may establish
branch churches, societies or congregations, at any and all places
wherein, in his judgmenthe same may be require®.

Thus, his successors should be call®anto Padrea title customarily
referring to the Roman Pope, while Abbate was something more than
that. He had the supreme power provided to him by God, while his
successors would have tlaithority to continue the mission,but they
would never receive direct divine appointment andwere fallibleand
not omnipotent and omniscientin the way that he was Although
Abbate, not least from the mid1920s onwardspften dressed in white
cassock ad zucchetto, he does not seem to have made dimgct claims
to the papacy, but then again, his position was more exalted than any
human church leader, andhe had replaced the pop&ll Catholics and
humanity at | arge shoul duthoginfaght hi m
God®o

In 1919, theChicago Tribungrinted a substantial article about
Giuseppe Abbate and his ndwfounded churché! The news from the
United States soon reached lItaly, too, whetdea Stampapublished a
brief notice, based on the Chicagpe ws p a p e B20he immedjate r t .
context for the article in theChicago Tribunevas t hat one of A
faithful, a 22-year-old woman Caterina [our pseudonymlo was char ged
with contributing to the delinquency of her two younger brothers by
takingthem t o t he O6Church of New Jerusal e
of t ® Apparently, the church was looked upon as a dangerous

59 Quoted in Appellate Court of lllinois, First District, Third Division.
1995.1L.5455, 653 N.E.2d 34, 273 Ill. App. 3d 447, 210 Ill. Dec. 447, N®@11
2100 06/28/95 Andrew Rizutto v. Theodore J. Rematt. The text of the 1919
charter is reproduced asppendix 1 of this book.

60 See, e.g. Photo 16.

610 Cel est i al Chicagd Tribuiieduly 25, 010,

620 Gi or nal i LaeStarRpa 8eptenberd,,1919.

630 Cel est i al Chicagd Tribuiieduly 25, 010,
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environment that would lead young men to criminality, an€Cat er i nad s
older brother wanted to take custody of his siblings as he thouadgtey
were in dire straits under the influence of theafanatico sister.
Wh e n C a ttasawashaaidsat a local court, Abbate appeared
there in full ornate to give testimony about himself and his church. His
grand entry was described in the paper:

[He] wheeled up in front of the Maxwell street court in a taxicab.

Behind him came ten taxi loads of womehis character

witnesses. The admiring looks of his white veiled witnesses

foll owed him as he haughtisty swept

The presene of the Celestial Messenger and his big entgeasancluding
a woman referred to as deaconess who fanned him during the hearing,
triggered the journalist to investigate the religious group and its leader
a bit further. He talked to Abbate and some dhis adherentsandvisited
the groupds chapel on DeKalb Street:
The anonymousarticle has quite a neutral tone, mostly describing what
he had heard and seen situ. In that way, it differs from most other
pressreports.ss

By the last years of the 1910s, Abbate called himsBitiseppe (or
Joseph) Maria di Carmelo Abbate. He was generally known both as the
Celestial Messengeklgssaggero Celdsaad the Celestial FatherRadre
Celeste but he also referred to himself as tHéniversal Protector, St.
Mi chael the Archangel, the Prince of
the Celestial King. Thus, Abbate claimed to be something af
combination of apope, an archngel, a prophet, a king and God
incarnatesé Just as in the case of €rge BakerFather Divine Abbate
o0spoke of himself in godlike terms, o
diverse.

640 Cel est i al Chicagd Trbunk duly 25, 910,
650 Cel est i al Chicagd Tribuiieduly 25, 010,
66 Pieroni 1950a and Pieroni 1950b.

28



The Padr eapparance svasestiiking, often uxg shiny,
silvery clothing, a crownand with a globein a chainaround his neck
but he alsoappearedin different military uniforms or in full episcopal
regalia a miter with unusually large lappets worn to the frontand a
crozier, better described as a staff with a star on its tépln fact, his
outfits often resembled the description ahe angel he saw in the church
when he was healed from his rheumatism and received his mission.

On hismiter wer e the wor ds , @awithfadso EIl f a,
appeared on many otheliturgical vestments, objects and images.
According to Abbate, the phrasewas revealed to himby God The
approxi mate meaning of the phrase wa
He who i s to come. 6 Hlpoqurirdefviewwith r s e , b
Sister Mari a Bernadett e, one of Abba
that it was a referencéo the Trinity: the Father, the Son andthe Holy
Ghost®In any case, hephraséd ndi cat ed -udelstartdieghs sel f
that he was divine. The words weralsorelated to a vision heclaimed
to have had in1913when hesawa blue cross over Lake Michiganith
t he w®&ondguel cte sond 6 | am wh @ phraseahatd
appeared on his coat of arnts.

OnA b b a mieed there was also an allusion to chapter 3 in the
Old Testament book of Malachy, which he, not surprisingly, claimed to
refer to himself.The first verses of the chapter read:

[1] Behold | send my angel, and he shall prepare the way before my face.
And presently the Lord, whom you seek, and the angel of the testament,
whom you desire, shall come to his temple. Behold he cometh, saith the
Lord of hosts.

[2] And who shall be able to think of the day of his coming? and who
shall stand to see him? for he is like a refining fire, and like the fuller's
herb:

67 See Photos 612, 18, 26 & 33.
68 Interview with Sister Maria Bernadette, May 8, 2018.
69 Pieroni 1950b.
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[3] And he shall sit refining and cleansing the silver, and he shall purify
the sons ofLevi, and shall refine them as gold, and as silver, and they
shall offer sacrifices to the Lord in justice.

[4] And the sacrifice of Juda and of Jerusalem shall please the Lord, as
in the days of old, and in the ancient years.

[5] And | will come to youin judgment, and will be a speedy witness
against sorcerers, and adulterers, and false swearers, and them that
oppress the hireling in his wages; the widows, and the fatherless: and
oppress the stranger, and have not feared me, saith the Lord of h@ts.

With Abbate, the Celestial Messenger, this prophesy had been fulfilled.
Beginningnowand i n Chi cltaligsp dhe angelmesseandere
would cleanse and punish the sins ofanity and exalt the oppressed.

Other biblical references that appeared ongtiturgical vestments

and in the church included the part of chapter 21 in the Book of
Revelation, which describes the founding of the New Jerusalem:

[1] And | saw a new heaven and a new earth. For the first heaven and
the first earth was gone, and theea is now no more.

[2] And | John saw the holy city, the new Jerusalem, coming down out
of heaven from God, prepared as a bride adorned for her husband.

[3] And | heard a great voice from the throne, saying: Behold the
tabernacle of God with men, and haill dwell with them. And they shall

be his peoplpand God himself with them shall be their God.

[4] And God shall wipe away all tears from their eyes: and death shall
be no more, nor mourning, nor crying, nor sorrow shall ey more for
the former things are passed away.

[5] And he that sat on the throne, said: Behold, | make all things new.
And he said to me: Write, for these words are most faithful and true.

[6] And he said to me: It is done. | am Alpha and Omega; the beginning
and the end. To himthat thirsteth, | will give of the fountain of the
water of life, freely.

[7] He that shall overcome shall possess these things, and | will be his
God andhe shall be my son.

70 Malachi 3: 15, quaed from the Roman Catholic Doug-Rheims version
(1899 Baltimore edition), based on the Vulgate Latin text
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[8] But the fearful, and unbelieving, and the abominable, and
murderers, and waoremongers, and sorcerers, and idolaters, and all liars,
they shall have their portion in the pool burning with fire and brimstone,
which is the second death.

[9] And there came one of the seven angels, who had the vials full of the
seven last plagues,ral spoke with me, saying: Come, and | will shew
thee the bride, the wife of the Lamb.

[10] And he took me up in spirit toa greatand high mountain: and he
showed me the holy city Jerusalem coming down out of heaven from
God™t

The text is thematically rdated to the verses in Malachy, but also to
other Old Testament prophesies. In the Book of Revelation, a new
world, a New Jerwsalem coming down from Heaven just as the Celestial
Messenger who would be present on earfhe inauguration of thenew
world will mean consolation andife abundantly for the righteous and
death and suffering to the wrongdoers and opessors. The New
Jerusalemhad begun to unfold in the New Jerusalem Catholic Church
in Chicago, and with time it would be spread to all corners oktlworld.

On S 0ome of Abbat e dsstheleiwere ralgo c al V
references to chapters 9, 11 and 61 of the Book of Isaiahich refer to
the arrival of the Messiali2 Chapter 9includes a prophecy on the
coming of the Prince of Peace, who will establigbstice and peace on
earth. Chapter 11 is orthe Branch from Jesse, whappeaswith a spirit
of wisdom and righteousnessi e will establishreal peace and a world
where people and animals will live in harmony. Finally, chapter 61 of
the Book of Isaiah ison the year of gracewhen the world will be
renewed, the poor will be uplifted, the captives released and the
saddened comforted?

Just as the passagdsom Malachy and the Book of Revelation,
i n Abbateds tha dseiahstéxts nintludadgmessiaic

71Rev. 21: 110, quoted from the Rorman Catholic DouayRheims version.
72See photos 712 & 32.
73|saiah 9:1 7; 11; and 61.
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prophecies about his arrival to earth, the divine election andhe

inauguration of the New Jerusalem (Churchyvhich was foundedn the

End-time on the direct request of ChristYet another similar text that

played anessentiar ol e f or -Anddsstandimgdveas Hebréws

chapter 7 on Melchizedek, theeternal high-priest and the king of
righteousness and peace.In spite of his more developedbiblical

exegesis, his awal was often described in less complicatestms. A

prayer used by the New Jerisl em Church summari zec
descent from Heaven and his mission on earth:

Giuseppe Maria has descended from paradig® & cheerful smile
to indicatethe path that leads toTruth, Goodness and the Beauty
of the heartfor those who have faithn the Lord.”

Moreover Abbate thought that names could say everything about a
personand his or heffuture. Among many other things, herovided an
explanation of his own new name:i@Geppe Maria Abbate di Carmelo
PadreCelesteElaborating on each ofhe letters in the name he distilled
the following messagabout his identity and mission

GeslUincarnato Umanato SantissimoEmmanuelePrincipe Pace
Eterno

Mandato A Reincarnasiln Abbate

A Bandire BenedizioniA Tutti Eternamente

Divinita Incarnata

CdesteAngeloRe MessiaEmanatoL 6 A n @mlihato

Porta A Dio ReligiosiEletti Cristo EmmanueleLuce Eterna
Settima Tromba Esultante.”®

74Hebrews 7: 1617.

75 Pieroni 1950b:0Giuseppe Maria éliscesalal paradisocongiocondosorriso
perindicareil sentierecheconduce al Vero, al Buono e al Bello delare, a chi
ha fedenel Signore

76 Quoted in Pieroni 1950b. Our translation: Jesus, Incarnate, Made Human,
Most Holy Immanuel, Eternal Prince of Peace. Sent to be-incarnated in
Abbate. To Bless Everybody Eternally. Divinity Incarnate. Celestial Angel,
King, Immanuel, the Messiah Arrived, th®©rdainedAngel. The Door to God,
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Already in the courtroom in 1919, the journalist from theChicago
Tribune noted the presence of a fowearold girl, Gianna [our
pseudonym]whom the group believed to béhe reincarnation of the
Blessed Virgin Mary, through another Immaculate Conception, with
Abbate laying hands on her motherwho was an adherent of his. In
court and in pictures from the time, the little glwas dr essed 01 n
robe of worship, covered with tinsel and emaring golden tinted
s | i p P Ehersisadicture, which can be dated td916or possibly
1917, where Abbat wearsa helmet, a cape and a sword carrying the
little girl, who according tot h e text was 0Ot he Ma d
Reincarnated atongy e a r  oGiannawas liorn in 1915and Abbate
appearedas her protector
After attending a Massat DeKalb Street, the journalist could
report that on that occasion at least, Abbatdad no active role in the
liturgy, but sat on a throne with the little Virgin Mary/Gianna on his
lap. It was his closest maat the time, Bishop Lumeno Montg1896 ?),
who said Massassisted by a deacon araisubdeaconthe latter being
members ofA b b a tOmlér of the Celestial Messenger. Apart from
them, there were several altar boysnd a group of twelve men, who
constituted an honorary guard, all incolorful uniforms and elaborate
hats or helmets, featuringopiousamounts of medals. Some fifty other
adherents sat in the pews; women in front and men at the rear &nd.
Bishop Monte hal been consecrated by Abbate 918 To secure
apostolic succession from some validly ordained bishop, an essential
element in(Independen) Catholicismappears to have been a ndéasue

Elected Religious. Christimmanuel, Eternal Light, the Sound of the Seventh
Trumpet.o

Cel est i al ChaagotTriblineJaly 25,s1819. The news about the
Immaculate Conceptia in Chicago also made it into the pagesTfie American
Journal of Urology and Sexologgl. 15 (1919).

78 See Photo 6.

9 Cel est i al Chicagd Tribuiieduly 25, 010,
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for the New Jerusalem Church, given the direct celestial origin okth
founder, who was ordained and consecratedChrist himselfso

An official document, the 1920 United States General Census
provides somenoreinformation aboutthe religious community of New
Jerusalem Catholic Church of the Celestial Messenger. At thiatg, four
people lived at 2021 DeKalb Street. According to the Census list, the
head of the household was the Italiahorn Bishop Monte, who was 24
years old and had immigrated to the United States a decade before. In
reality, it was hardly him who ran the business, but the Celestial
Messengermwho was the supreme authority of the Church

I n the documdébbat] sdbReverensdregister
The Census list also indicates that he had tliermal intention of
becoming a U.S. citizen, but that & still held Italian citizenship. In fact,
he would never become a naturalized citizen of the United States. Apart
from Abbate and Monte, two monks lived in the house: Brother
Francesco aged 47 and Brother Anthorgged 23 Both wereborn in
Italy , andboth had regular jobs as construction workeBsAccording to
a newspaper article, published in 1922, the community had grown
somewhat in the last couple of years and now included two priests
Abbate and Monte and four monksg2

The threestory building in DeKalb Street, now complete with
bell towers, housed a school and a kitchen on the base floor. Upstairs
was the Sacred Heart of Jesus Chur@iso known as th&anto Tempio
the Holy Temple and sometimeshe Tempio del Solethe Temple of the
Sun.At the top levd was the monastery, where Abbate and the religious
lived, and where theCelestial Messenger had his offic€n the roof,
processior wereorganized on a regular bas# Still, large processions
were sometimes organized outside the buildingt least one Corpus

80Cel est i al Qbicaga Triblnea iJlud ¢/, 25, 1919, cf.
Messenger, J Dsilg Wihois Btatd ReisedApril 23, 1922 and
0Girl 12, Ac cusTkedCobrierrdJousmaSedtember 11,a0820.t 6 ,

81 United States Census 1920: Chicago, District ED 1061, sheet 14B

820 Contractor sd @b me €Hicgp Tribungdpril 11,4922.

83 See Photos 2@®5.
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Christi Sunday the New Jerusalem Churcprocession met a Roman
Catholic procedgsn. Needless to sayhis led to a clash between the two
groupsé
Though there were manynusuale | e ment s i n Abbateds
not least the claims about his extréerredrial background and the
divine election; the liturgy used in the Sacred Heart of Jesus church
strictly followed Roman Catholic ritual. In short, they saidMassand
administered other sacraments according to the authorized Roman
Cathdic liturgical booksz®s
When on his missiongo attract prospective faithful, Abbate
would dress like an ordinary Roman Catholic priesising a black suit
and clerical collarand go down to the docks when boats from Italy
arrived. At such occasions, he offered immigrants free meals and a place
to stay and said he would help them find jobs. To the unsuspecting, it
looked legitimate (i.e. hat he was an ordinary Roman Catholic priest)
and he, indeed, offered themmeals,bedsand help with employment
and, in his view the true Catholic faithgé
As <could be expected, Giuseppe A
Roman Catholic Archdiocese weigad. The ecclesiastical authorities
saw the Celestial Messenger as a crazy and evil hereticaafmdudster
who had nothing to do withChristianity (i.e. Roman Catholicisnj. In
their view, he was nothing but an imposter who used clerical garb to
fool recently arrived Italians and others to think that his chapel was a
regular Roman Catholic parish church. As one way of counteracting
Abbateds influence, the Archdiocese
stand in front of the Sacred Heart of Jesus Chura@n Sundays and
major feast days informing Catholics of its norcanonical status and
trying to convince them of not attending ceremonies there, not least as
that, ipso factqautomatically) would lead to excommunicatiof?

84 JWCA, Notes
85 JWCA, Notes
86 JWCA, Notes
870Cel estial Cult Trail sé,chOWGAcNDtgso Tr i bun
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Giuseppe Maria Abbate and his church were atkad in much
more violent ways, too. In April 1922, the Sacred Heart of Jesus Church
was severely damaged in an explosion. In fact, the attack against the
church was one of four detonations in theeighborhoodthat happened
within half an hour. Accordingtopr ess reports, the chaj
devastated, as a black powder bomb was placed on the second floor, just
outside the chapel door&.

In this context, Abbate testified that he had received threats on
several occasions: if he did npay a fee the chapel would be destroyed.

In the other places, people were injured, whereas all inhabitants at
DeKalb Street escaped the bombing without any physical injuries.
Shortly after the attack, the police arested a few men related to what
was known asMano Nero(The Black Hand). The Mano Nero was not
an organized group, but rather a criminal modus operandi using
extortion letters. The method was usedy many individuals andsmall
groups, whichthreatened,persecuted andnurdered many peoples each
yearin the 1910sand 1920sTheir primary goal was to get money, not
for example,destroy a churtr which was considerederetic.8?

80 Contractor sd Ho me €hicago MribungApril 11,92 Ch ur ¢ h
and OBusiness Poor, Bar bEhe Acnh Beadors New
Journal, April 14, 1922.

89 Contractor s& Ho me €hicggo Fribungdpril 11,4922. Chur ¢ h ¢
On Mano Nero in Chicago, see Lombardo 2002.
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Court, Asylum and Community

In the 1920s and 1930s, the press devoted numerous articles to the
Italian -American Celestial MessengeBiuseppe Maria Abbate Media
attention was focused on a long series of legal processes against him. The
first case was in 1922923 when Abbate wasccused ofenticing a
twelve-year-old girl into his residence where he assaulted her. The girl
wasa chorist (dso known as @ ¢ h e r uhis @jurchi member ofLe

Figlie di Maria, the Daughters of Mary At about the same time, other
girls, not belonging to the congregationrgported similar experiences of
aman in clerical garbJater identified as Abbate, who offieed them the
sacrament of confirmation if they followed him to the churc.

At the | egal hearing, policemen he
vengeance of hundreds of angry former followers, who stormed the
c our t PLYbem thé proceedigs continied afterits chaotic start,
every spectator was searched for weap@sthreats had been received
Among the spectators were both current and former church members
and the situation was tenseln court, Abbate began telling the story
about his mission, explaininghat he was the Celestial Messenger, the
Reincarnated Christ and the leader of the New Jerusalem Catholic

900 S eStyled Priest is Accused by Girll 2 €hicago TribuneSeptember 8,
1922; 0Girl 12, AcToaG®widr JobirRal Segembbed11,0f Cul t
1922;6Messi ahd Saved f rFan |VoeWegragadhibuae o f E x

March 8, 1922; o0Guard Lead®€hiagdfiburgul t Hel
March 9, 1923; o0Court HalTheDechtwriHardld of Cel
Mar c h 14, 1923; ONew Rel i gi oRockfbre a d Com
Republic Mar ch 16, 1923; OLordososHMmaesenger

Times, March 17, 1923;and 6 Cel est i al Messengerd in Tr

The St. Louis Star and TimedMarch 20, 1923.
99 6 Me s s i a ICBicags dnbengMarch 8, 1923.
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Church. In this context, he also referred to it as the Independent
Catholic Church of New Jersey, a somewhat strange hame that does not
appear in any other sources known to us Maybe it was just a
misunderstanding on the part of the reportebut it can also mean that

it was incorporated as a New Jersewt-for-profit corporation. Still, the
judge cut him short, stating that he did not want to listento his
theological meanderings, but only assess the case in question.

In the end, the Celestial Messengefas declared criminally insane
and confined to Elgin State Hospital, a large mental institution located
about 50kilometersfrom Chicaga?? One lllinois journal describedhe
hearings andthe strong reactions of his ader ent s t o the ¢
decision:

Joseph Abbate Di Car mel o, the opr
through space from Mars to this earth to preach the doctrine of a

new and weird cult is now l@ming settled in hisiew quarters at

the Elgin State Hospital. Di Carmelo, whoearlier hadperhaps a

thousand followers of his teachings in Chicago, was rudely jerked

from their presence by the law recently to explain an alleged
seriouscharge involving al2-year old girl.

After a hearing incourt he was adjudged insane and sent to the

Elgin hospital. The judgment of the court had the effect of a
bombshell among the hundreds of f
They stormed the offices of prominent politicianand judges in

Chicago in an effort to, obtain his release, but without avail.

Then came the tribute to the 0opropg
placed on a train, accompanied by two guards, he was showered
with flowers and was presented with scores of elopes

20 Court Hal t s Tri al ThefDec&tw HexaddWarch 14, Me s s e n |
1923and New Rel i gRookford Repablihvdarch 16, 1923.

B¥oGuard LeadE€hicago Tribugeu | Madr,ch 9, 1923, 0Cou
Tr i dhedecatur Herald Mar ch 14, 1923, Rodkferd€v Rel i g
Republic March 16, 1923. For a brief note on the history of Elgin State
Hospital, see Fichtner 2000. For a good, much more general study on U.S.
psychiatry and diagnostics in the early twentieth century, see Noll 2011.
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containing money. With money which he was given irjail he
received more than $1,000 from hi®llowers andwent to the
Elgin hospital well stocked with fund$4

A couple of months later, Abbate managed to escape from his
confinementat the asylum and while on the run, he was searched for
having something to do with the disappearance ofweelve-year-old girl.
Before leaving her home, she had said that she was going to be
confirmed that night. According to witnesses & had later been seen on
atram in the company ofa man who answered to the description of the
Abbate. At about the same time, two other girls testified that they had
been approached by a man offering them confirmation. The police
t hought t hat this clearl y randesembl e
However, he was later freed from all chargeApbate was not the man
on thetram, andthe witnessesvere not even sure that it was the missing
girl they had seenln any case, Abbate wasoonbrought back to Elgin,
from where he was released in 1925

Although the New Jerusalem Catholic Church of the Celestial
Messenger survived the almost twgear absence ofits leader,
membership decreasedhough the exact numbersare difficult to
establish When the church was founded andven shortly before his
arrest, the newsmediaclaimedthat it had as many as 500 members or
even a thousandWhen hewas released, some 2@0 300remained,
though Abbate often claimed that they were at least double that
amount. In any case, there seems to have been a rapichawver of
members. Neverthelesthere was a core group, who remained loyal to

“gHead of Cul t tThe TSue &epeblickiiBysamore, dl), 6 ,

March 28, 1923.

SoHunNt Crazed &sl (Gi Heds Glicahm Gripung [ sic!
December 4, 1923; 0 Es c apeRbckivtd Republit and M
December 4, 1923; and O0Quiz OTeBeest i al £
December 6, 1923.
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him for many decades, even until his death in the early 1960s and
beyond®

Between 1925 and 1930, the pressrdig reported anything on
the Celestial Messengand his church,but the religious activities at
DeKalb Street seem to have continued as before. An exception to the
general media silence was a couple of articles that appeared in 1926
when Abbate was accused of financial irregularities. At this occasion,
the tax authorities seized his crown and a golden pectoral cras#.
these objects were fbBought by the congregation or whether th&ithful
presented their leader with new regalia is not known, but later he wore
both a crown, a forty-carat amethyst ring and a large peoral cross,
adorned with the same kind of jewebs.

In a 1927 brochurepublished by the church, there waa recent
photo that showsAbbate in his office, sitting behinda writing desk. In
the background, we see his secretary. We can also observe the bar 0 s
chair where Jesus was seated when informing Abbate @tbhbis holy
mission In this photo, The PadreCeleste did not wear one of Hisight
royal dresses, but a white cassock and zucchetpapatstyle. In the
foreground, there is what first looks lig a lifesize statue. But, n fact,
it is the girl, Gianna [ourpseudonym], whom Abbate and his faithful at
that time saw as the 13/ear old Virgin Mary 2

In 1931, several newspapers around the United States published
an image of a crowned Abbate sittingn a throne under a baldachin. To

% For membership estimates throughout thgears, seed A N eeligiol’
Culté ,L'ltalia , July 27, 1919 (up to a thousand adherents)p 6 Cel est i al
Messenger 8 Gi v eMiwauked dourndleSertinel@ctaber 16,
1931(around 500 in the late 1910s); Fo |l | ower s Pray to Keep L
Cel dLa Plata Home PressMay 3, 1934 (200 members); adJ u s t a Guy
Na me d GChzagad TribuneDecember 14, 1937 (300 members).

990 Cul t Leader RobckfordRepublit-ebfrary2d, 192Gindo 6 S
ToughJodB e i n g @ orsicaym Baily October 20,1931.

%086S To dRehi nig bEarsitan daily October 20, 1931Fr. Craig
saw Abbatietbesl19%sand voncluded that the diamonds were fake.
Still, it is unclear if the crown Craig saw was the same as the one Abbate wore
in the 1920s, and which the taxw@hority seized, or if it was a replacement.

99 See photo 16.

40



his left, on another throne was his queen, the nowy&ar old Giannato
Inf act , an essenti al part of Abbatebd
followers were incarnations of celestial characters; himself being
God/Christ, the girl Our Lady and other adherents different saints.
Faithful to this belief, images of the living saints were featured in the
chapeliot

A more downto-earth kind of sourcethe United States Census of
1930, provides us with some general information abol¢ development
of the monastic community at DeKalb Street. Apart from Abbate, none
of the religious who were listed in the Census in 1920 seems to have
remained a decade later. In 1930, the head of the household (and the
community) was Abbate; now offially registered asM[aria] Joseph
D[i] C[armelo] Abbate. He was listed as a priest, but the Census also
includes another title:0Padre Celest® an office which probably was
unique to him in the history of U.S. censuses

Apart from the PadreCeleste, theommunity was constituted by
his amanuensis Carlo V. de Maria and two monks, Brothers Rosario and
Giuseppe. All were in their foies and ltalianborn. Moreover,four
boys, aged between seven and thirteen lived in the house. They were
referr ed ingmonksssondedarpin ltaly, some in the United
States by Italian parentso2

I'n the 1930 Census, we also find t
convent, which was located in an adjacent building. The Order of Our
Most Blessed Lady, Queen of PeaReincarnate(abbreviated Q.P.) was
led by the 56year mothersuperior Francesca. In additiorto her, the
34-year oldMaria Mogavero was registered as a nun and they2ar old
Mary Monachino as a teachefThere was also aBaspiring nurd called
Maria Falzone. Three of them were born in ltaly, while Mary
Monachino was born in the UnitedStates Apart from the religious

10098 S T o @Ryehi nlgo bBorsicam Baily October 20, 1931. SeehBto
18.

101 Cel est i al Chicagd Tribuieduly 25l 1919 Cf. Candaloro 2003
and Catrambone & Shubart 2007. See aRbotos 16 & 18.

102United States Census, 1930: Chgmg District ED 900, sheet 14A14B.
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community, there were three other women living in the household: a

mother and herteenagedaughterwho were both born inNew York but

of ltalian descent and &8-year old Italian-born woman They were not

registered asnuns b u t were adher.emtl934,dhe Abbat

number of nuns had grown considerably. Apart from six professed

sisters, there wen &ldfshemypun@gdirlsi® aspi ri n
According to testimonies of the time, the convent for the sisters

was quite comfortable, while the brothers lived in small cells in the attic

of the main-building with little or no heat in the winter time and stifling

heat in the summer. The nuns workedn the school, whereas the

brothers went off to their secular jobs as construction workers, bringing

their paycheckgo Abbate.105In a church whichin no small extentwere

made up bywomen, in some respect womeseemto have hada

prominent place, sittingin front of the men inthe church, and having

rather pleasentliving conditions in the convent. Still, in other aspects,

at least someyoung girls weredefinitely not treated well but became

victims of the Celestial Messenggrcriminal acts.

103United States Censu$930: Chicago, District ED 900, sheet 141MB.

WoFol |l owers Pray to KeégpPlalaéleam®mressf rom J.
May 3, 1934.

105 JWCA, Notesand Interview with Sister Maria Bernadette, May 8, 2018.
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New Trials

During the first half of the 1930s, there was, once again, a significant
number of articles on Giuseppe Maria Abbate in the Chicago press, but
to some extent also in newspapers from other parts of the country.
Almost all were related to a new serie$ legal processes against him.
This time, Abbate was accused of having rapedharteen-year-old girl

in 1929. The articles describe the complicated legal turns, the evidence
and the discussion whether he should be sentenced to prison or be
confined to amental institution once moretos

The first court hearing took place in 1931 before Judge Haiv:
Fisher. The girl, Angela [ourpseudonym] thenaged fifteen accused
Abbate of having raped her two years earlier. At that time, she lived in
the nungconvent atDeKalb Street together with her mother. The two
had left New York shortly before that time, leaving their
husband/father behind.o?

According to Angela, one day when she was on her way home,
Abbate stopped her and forced her into his residence where hkedc
the door and raped her. Angela testified that when this had happened
0she i mmediately went to her mot her

1060 For mer Baerdb ebry Arcoc ul so ®hecago TribupeOdtobér3 6 |,

11, 1931; Cul t Chi ef Get s CHicago dribuh@r m f or
October 16, 1931; 00Cel est i aMilwalkees senger
Journal Sentinel Oct ober 16, 19 3elad diddfaraButtdc cuses
Standard November 8, 1931.

071 1 1'i nois Supreme Court, June 24, 1932,
Messenger 8 Gi v eMiwauked dourndleSertinel@ctaber 16,

1931; 006 SOBE o0 ungh®oismdy DailyOctober®d, 1931; and 0C
Accuses CuMontand BugedammdardNovember 8, 1931.
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place, [bu] her mother told her it was all right and that the priest was
entitled to the f iclantedtherighitadeflowér Th a't
all teenage girls in the congregation. In this context, Angela added that
in the community The PadreCe | est e owas the ruler
|l aw. 6 Nobody could critici3healdoim or
asserted tfat the conditions she had lived under in the convent were
prisonlike. Being questioned about h
mother denied all knowledge of the case until 1931, when they had left
Chicago and returned to New York. There, Angela told hiather, who
reported it to the policelos

In court, Giuseppe Abbate denied all charges made against him,
stating that he was not even in Chicago on the day thfe purported
crime, butin a summerhouse in Midgan. Several witnesses, ahurch
members, corrborated his story, but some were unsure about the exact
dates of Abbateds absence from Chica
on Angelafds testimony, in October 19
imprisonment for statutory rape. In his verdict Judge Fisherasd:

This man is guilty of a heinousoffense The purpose of
punishment is not merely the incarceration of a man. In this
particular casemy judgment is that he be removed from society
so that he cannot again commit such asffenselo?

In early 1932, Abbde and his legal representative appealdd the
lllinois State Supreme Court. After revising the case, the judge declared
that the evidence was towveakand that Abbate had been sentenced on

108 |[linois Supreme Court, June 24, 1932, The People v. Abbate. See also
06Cel esti al Me s s e n g e Miwaukeé voarnal Serntifiece Sent e
October 16, 1J6b3Ble; i nogd SKdrdmaguddatly October 20,
1931; and 0Gir | AortansBate StGndardNovémber 8,e r 6 ,
1931.
109][linois Supreme Court, June 24, 1932, The People v. Abbate. Cf. Cult Chief
Gets Life Ter m f oChicaga TrilauoelOstober 6, 18931y | s 6,

06Cel esti al Me s s e n g e Miwaukeé voarnal Serntifiece Sent e
October 16, 19 3Ble i nogd SKardmagudgaty Odtabdr 20,
1931; 0Gi rl A cMontanzButte Staridard\dvenel 8, 1931.
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loose grounds, observing that several witnesses had contradicted
themselves and that there was no concrete evidence, apart from the
girl 6s t e st i foand yvinconsiaténi. KRéferriigeto legal

precedent s, he concluded t hat t he
sufficient to establishnewhiadonghei | to6 a
local level

Interestingly enough, in this context, thelllinois State Supreme
Court declared that the local judge might have been prejudiced against
the defendant because of his unorthodox beliefs or becaasehe, too
thought: that Abbate was an evident religious hoaxer. He wrote

that the defendant was on trial on a specific charge. He was not
on trial for pretending to be a priest, or for operating a
guestionable institution under the guise of religion. It is not
necessary to consider irethil the merits of these questions?

The CelestiaFather thus got a new trial, but once again, he was found

guilty of statutory rape. The judge first stated that Abbate had been

sane enough whehe committed the crime in 192%nd he was sentenced

to ten yearsin prison. However, later it was declared that he now was

insaneand once again brought to Elgin State Hospitahot to prison

Towards the end of 1933, he was released from the asylasna judge

declarelt hat Ohe was but aicdndhadnéceversd r el i g
his sanity. &hen he was releasedhe Celestial Fatherappeared at
DeKal b Street in oa fashion befitt.i
announced himself tdoe that personage. On succeedingcasionshe

appeared as other characters oftfiei bl e. 6 The same repor
the presence of

A bodyguard of followers wearing silk tunics of brigtdolors silk
stockings wrapped with ribbon, overseas helmets and various

110]]linois Supreme Court, June 24, 1932, The People v. Abba@.0 Chur c h
Founder Wi ns Ne wAIlbnmEBvening Telegraptine 24 TOR2) |,
ando Church Founder Wi ns AldreRveniig Tielagraphf or At t
June 24, 1932.
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medals paraded before him. Girls garbed as angels and women as
various dlegorical figures were part of the procession in the
thanksgiving servicegil

Nevertheless, Abbate was soon brought back to the mental institution,
as medical doctors found him dangmusly insane. This time, he
remained at Elgin State Hospital until May 935, when a court declared
him sane enough to be releasdglut just after he was freed, the police
arrested him againAs he was out of Elgin, thetsite attorney once agia
wanted to reopen the case,csthat Abbate, whom he considered a
menace to societywould be sent to prison to serve his sentence.
However, there was no further trial as Angela did not want to testify
yet another time12This was the last time Abbate was formally accused
of a crime andit seems that he did not spend any more time at a ntal
institution.

HoFoll owers Pray f oo e daRlataddéneklPless,

May 3, 1934

m2oCul tist, Twice Con\ChiagofdnbungDeceRep e, at
25, 1933, 00rder Arrest ofChidagolTtbunk eader
December 26, 1933; 0Moorryvifotre AClickgsR a pd 6 ,C
Tribunee December 27, 1933; o0Cultist Abbate
Chicago Tribune January 24, 1934; OFollowers Pr.
C e | Ua ®#lata Home Press May 3, 1934; O0Twice Convic
Seeks Freedomod, Chicago Tribune, May 2,

Freed i n Rhicagn Tribunglené §, 1935.
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Continuing the Mission Escaping the
Media

Giuseppe MariaAbbate di Carmelg Padre Celestenust have been a
very charismatic personwho was able to remain in controkven when
he was awayfor years The New Jerusalem Churcburvived his long
absences. Although the number of faithful ebbed and flowed over the
years, he always had a loyal group ok few hundred supporters who
stayed with him no matter what. Some authors have suggested that
Abbat e 0 sisintegrated inthe #930snd that he disappeared as
a religious leadet3

In fact, it remained in existence untihis death in 1963 when
there was an increasingnumber of second and even third generation
members of the New Jerusalem Church of the Celestial MesseSgidr
it is easy to understand whymodern authors thought that the group
ceased to exisin the 1930s. At er Abbateds ©&tatd ease f
Hospital in 1935, withvery few exceptions he and his churchseemto
have passed belogor above)the media radar.

In late 1937, however,Time Magazinepublished a brief piece on
Abbate. The article appeared during one of the most active aiutillt
campaigns in the United States, andhte journalistds t
undoubtedly very critical and ironical, making abundant use of scare
guotes. By now, it was also well-known that Abbate had a criminal
record and had been confined to a mental institution on several
occasions. Th@ime Magazinearticle could be citedin extenspas it is
the last somewhat more detailed reportnoAbbate and hs church,

113See e.g. Candeloro 2088d Candeloro 2009
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which we have encounteredn the pressuntil 1950. An underlying
message is that Abbate and his followers continued as before his
imprisonment andconfinement at the asylum.

U. S. religiouscultsters, practicing esoteric arts for the weak in

spirit and confused in mind, have their quota of quacks and
racketeers, their full share of psychotics. Last week in Chicago an
egregious religionist, who in his time had attracted the notice of

both police and psychiatrists, was discovered by thehicago

Times(t abl oid) to be 60doing business
was Giuseppe Maria Abbate, 51, onetime convict, onetime

maniac, knowntohis 100 dd pr esent foll ower s ¢
Messenger . 6

OPadred Abbateds peopl e bethli eve tI
parents but formed from o0the ashe
crowned the small daughter of one of his Italiaborn
parishioners,Mrs. Morelli [we have anonymized hernamg, as

othe Virgin Mary, o6 instructing hi
1923 tiestd@d Messengero was convi c
girl, was adjudged insane. Convicted later of two more attacks,

Abbate was occasionally in jail but always turned loose because

of his original insanity.

In the Elgin State Hospital (lllinois), wherehe spent two years,
clad in clerical garb, Abbate became a prime exhibit for
psychology classes from Chicago universities, readily telling
students of the messages and visions he experienced.

Last week OPadred6 Abbate was inst .
by men and women in monastic robes, in a thrs®ry house
containing his church and living quarters. He posed for

photographer s, wearing vestments
miterbearing cabalistic words, wi t h
by his side. Hehel d services f or his peop

sacraments, 6 for, as his housekee,
Roman Catholic church although we
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But when the press began getting t
secreted himself, hda sign put on the door: For Members Oniy4

Apart from a summary ofthe criminal recordof Abbate, the brief article
includes some notes about the New J
ceremonies. It is doubtful that the ritual in the Sacred Heart of Jesus,
described by the jolumentdsbdof Wwhbaten
Celestial Messenger, he would hardly need such as ritual. Still, the
ceremony seems to have been a more public affair, inviting the press.

In the Time Magazine there is an assertiorthat we have not
encountered in any other sources: thtte Celestial Messengeras born
ofrom the ashes of Jesus Christo, S
Christ was deadlt is also the only instancewve have seenin which an
adherent claim that they constuted 6 &®omanCatholic church [italics
are ourg .Stll, there are few indications that the belief system and the
rites of the New JerusalenCatholic Church changed much, if all, over
time, something that is uncommon in similar cases, based in casesavhe
religious leaders who claim constant private revelatioHs.

The 194 United StatesCensus is one of theery few sources
about Abbate and the New Jerusalem Catholic Churdh the 1940s.
According to the Census list, the religiousommunity included five
people: Abbate and four brotherswho were all ordained deacons
Simone Evangelista if. 1875) Dominic Signa b. 1887, Giuseppe
Zarantonello ©.1888) and Felice Castrogiovanni . 1890). All were
Italian -born, and three of them were construction workersyhile the
fourth was a private nurse1é

Thus, other than the Padre Celestethere were no longer any
bishop or priestin the New Jerusalem Catholic Churchat least not

46 Cel est i alTIMEe Besambeay 205 1837. Weave not been able
to consult the original article in theChicago TimesCf. Photo 26.
WRandol ph 1943: 18 mentions the Oashes
article was based on th&IME article. For cases in which ongoing private
revelations indeed,contributed to rapid doctrinal changes, see Lundberg 2017
and Lundberg (forthcoming).
116United States Census 1940: Chicago, District 10892, sheet 61A.
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among the inhabitant listed at DeKalb Street and there § no
indication that there wasany other congregation somewhere eldeven

if he wasnot registered in either the 1930 dhe 1940 @nsus,another
priestis, indeed, seeim aphotograph of a Palm Sunday processidhat

can be dated to thet930s His namewasJohn Higgins, andhe appeas

to have been one of thevery few nonltalian membersof the New
JerusalemCatholic Church. At least, he was the only ndtalian who

belonged taany ofthe Celestial Messeng®Bireligious orderdn the same
photo, there isalso another male religioysvho isnot registered in any
of the Censuse®rother Fedele Lodato:”

In the 1940Censuswe have only encountered twof the nuns
found in the Census ten years earlieMary Monachino and Mary
Falzone!8 Moreover,SisterMaria Bernadette whom we interviewed in
2018, entered the convent in 1940, at the age of A#nong the other
very few sources wieave encountered from the 1940s,Giuseppe Maria
Abbated applicationto becomea U.S. citizen, which wasdated in 1941.
However,hewithdrew the application probably understanding that he
had no chanceobtaining the goal,given his ample criminal recat.119
There is also a entry on Abbate inthe United States World War Il
Draft Registration of 1942 The registrardid not indicate Abbat ed s
employer orjob but wrote a bigquestion mark In any casetheCelestial
Father did not join the Armed Forces

We have not encountered a single article on Abbate in the U.S.
press during the 19404dn 1950, however, the Italian magazine, La
Settimana INCOM lllustrata published two long, lavishly illustrated
articles on the CelestialMessenger by a famous reportealled Alfredo
Pieroni. From the looks of them, several of the photos were from the

117 Pieroni 1950b. Cf. Photos 2@5. The reason wdate these pictures to the
early 1930s, before the rape trial against Abbate, is theepence of the teenage
reincarnated Virgin Mary. The Padre Cel e
present in the picture.

118United StatesCensus 1940: Chicagbistrict 1031592, sheet 4A.

119]llinois, Northern District, Naturalization Index, 1840-1950:1941, A 130.

120 United States World War 1l Draft Registration Cards, lllinois Selective
Service System registration cards, fourth registration, 1942, Serial number 846.
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early period in the1910s andl920s where he wore royar military
costumes but there were also more recent ondspm the 1930s and
1940s, including pictures that show an ageing Abbatiressed irpapal
attire, including cassock and zucchett!

The catalyst of the article was thata Pieroniinterviewed an old
Sicilian man born in Isnello,who had returned home after fie decades
in the United States. During their conversatiorthereturneementioned
a few people from Isnello whbad succeedeih the United States. Apart
from alawyer, a medical doctor and ausinesman, he brought p the
CelestialFatheti n passing. |t c¢au,gidieavind e
t he ma n by coihcmanseheran into GiuseppeA b b a siayd s
year-old siste, Maria Carmela, whastill lived in Isnello. Shewas an
adherent of h e thouphshe aldo etteniiled the drdinarg h
Roman Catholic Church and the local priests did not criticize her
heterodoxdevotion, at least notpublicly .12

repao

I'n the articles, Al fredo Pieroni o

them apart from almost everything else witten about the Celestial

Father and his church T h e | i on o s article wasdasanlfon t h e

church publications sent by Abbate to Pieroniwhich has provided us

with material to the study oft he Cel e st istoliesddaushise nger

extra-terrestrial origin, his divine election and themiracles that he
performed In the articles, nothing is written about his criminal record,
apart from a briefmention of a legal process in 1924ill, the journalist

(@}

took for granted that the relncarnated Virgin Mary was Abbat eds

daughter with one of his adherents

From the articles, it becomes clear that Abbate tried to evangelize
in Italy, too. Booklets and documents about him and higlobalmission
were at least spread throughout hisld home provincethough it is not
known if he had anySicilian adherents apart from his siste/At least
she was the only one in his old hometowas.

121Pjeroni 1950a andPieroni 1950b.
122Pjeroni 1950a.
123Pjeroni 1950a and 1950b.

51



ThePadreCe |l est e 0 sanditle®©lid Y e a
Roman Catholic Connection

In the early 1950s, the headquarters of éhNew Jerusalem Catholic
Churchon DeKalb Street wergorn down, when the City of Chicago
demolished much of theold Italian neighborhoodto make room for
community housing,the Congress Expresswaynd not leasta new
campus for the University of lllinois!

At that time, the Chuch moved to the Old Irving Parkareaon
the Northwest Side of Chicago, whetkey acquired ahouse at 4200 N.
Kedvale Avenue, which served athe rectory. The nursdconvent was
situated in a separatdousenearby. On the first floor of the rectorywere
the offices, and in the basement was storage and a pgssfrom the
rectory to the convent Moreover, Abbate had the garage behind the
residenceaorn down, and a foundation dug outfor a new church and a
school.The foundation was covereaith a roof, and the construction
became known as urthidtoughBhe sfficiad @ame, aL h
before, was the Sacred Heart of Jesudalf of that building was the
church, and a half was the school Though Abbate planned the
construction ofamore prominentchurch, the project was halted in the
195@;, probably due to financial constraints The churchds add
4154 W. Berteau Avenué?s

Although the 1919 Trust Agreement stated that Abbate could
freely name a successdre couldnot find a suitable candidateand in
the 1950s none of priests or bishops who had been with remanedin

124 JWCA, Notes Cf. Candeloro 2003 and Catrambone & Shubart 2007.
125 JWCA, Notes
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the New Jerusalem Catholic Churct® At that time, the community
includedthe PadreCeleste and nine religus: five nuns and four monks
In 1955, the brothers were between 65 and 8@ysold, while thesisters
were younger; aged between 30 and 60.

The Order of Our Most Blessed Lady, Queen of Reacearnated
Abbess Marianna Monachino (1904989)

Sister Maria Grace Falzone (1895985)

Sister Mary Rita DeMaria (19051998)

Sister Maria Gertrude Quarisa (1906989)

Sister Maria Bernadette Beninato (b.1925%¥

The Order of the Celestial Messenger

Brother Simone Evangelista (1873.966)

Brother Dominic Signa (18871969)

Brother Giuseppe Zarantonello (1888968)

Brother Felice (Vincent) Castrogiovanni (1890964)128

As Abbat eds heal th s t a mid-¥980s, the det e
congregation established contact with the Episcopal Diocese of Chicago,

whose bishop, Gerald Burrill (1902001), agreed to send priests to the

Sacred Heart of Jesus Church to sdjass there on Sundays. Part of the

recasonwas hat some of his priestsi2want e
Consequently, Episcopal clerggaid Mass according tothe Roman

Catholic Tridentine Missal in what must be called a very unusual

126 The text of the trust agreement is found in this book as appendix 1. See
also Interview with Sister Maria Bernadette, May 8, 2018.

127Cf.Fr.Cr ai gds document atviwwifindagfavecom®©f r gr av e
the sisters, Monachino and Falzone appeared already in the 1930 Census.
Beninato entered the convent in 1940. We have not encountered any
information on when DiMaria and Quarisa joined therder, but it must have
been in the 1940s.

128Cf.Fr.Cr ai gd6s document atwiwafindagrdve.corhAli r gr av
the brothers were registered in the 1940 Census, but not in the 1930 one.

129 JWCA, Notes
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Independent Catholic Church, led by a person claimgi to be the
Celestial Father ordained directly by Christ. It wasa somewhaunique
kind of ecumenism.

Though the Episcopalian clergycontinued to say Masat Sacred
Heart for some time, from 1955 onwards a priest from the North
American Old Roman Catholic Church (NAORQ®ecame its pastor.
His name was John ESchweikert (19241988) a former Episcopal
deacon who would later become a bishop andrchbishop in the
NAORCC and eventually named theformal successor of Abbatat
Sacred Heart®

The NAORCC has a background in European O@htholicism
which hasits roots in the Roman Catholic Archdiocese in Utrechtthe
Netherlands Due to accusations of heresiRome broke with its bishop
in the first decade of theeighteenthcentury and installed an apostolic
vicar instead Still, in 1724 the diocesemanaged to securapostolic
succesion through Dominique Marie Varlet, bishop of Babylon.
Though present in the Netherlands throughout the yearsQld
Catholicism became more internationa@nd active as a reaction tthe
reinforcedUltramontanism, the Dogma of the Immaculate Conception
(1854),the First Vatican Council (18691870), and thgoromulgation of
the Dogma of Papal Infalliblity (1870) In the decades to come
national Catholic cwurcheswere foundedn several European countries
and their | eader s woul d ma k e up t he
Conferencest

In 1908, Arnold Harris Mathew (18521917) a former Roman
Catholic priestwas consecrated bishop fahe Old Catholic Church in
Great Britain and Ireland. Already in 191Q however, he issued a
Declaration of Autonomy, breaking vith continental Old Catholicism
Mathew claimed that they had distanced themselves from traditional
Catholicism, ecoming too Protestant The result of the Declaration

130 JWCA, Notes

131 For goodoverviews of the history of Old (Roman) Catholicism, sedrela
1979. For more general studies on Independent Catholicism, Reenmer &
Mabry 2006and Byrne 2016
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became the Old Roman Catholic Church in Great Britawith Mathew
as itsPrimate-Archbishop

In his Declaration, Mathew stated that the fundamental
doctrinesof the Old Roman Catholic Churchwere foundin the First
Seven Ecumenical CouncildHe taught that Christ instituted seven
sacramens and that auricular confessiorwas an obligation. Mathew
also stated thatMass shoulde said accordingo the Tridentine Rite,
but that both Latin and the vernacular could be usedHe underlined
the importance of invoking and venerating the Virgin Mary andf using
holy images and relicas aids to devotionThough not acceptingthe
universal jurisdiction of the Pope according to the Declarationthe
Popewas the Patriarchof the Western Churctand should be included
in the prayers and sacrifice In short, Mathew argued that continental
Old Catholicism had departed frommany of these teachings and
practices?s?

To expand thesmall and newly founded Old Roman @&tholic
Church Mathew consecrated Rodolphe Fragnis Ghislain de Lorraine
de Landas Berghes St. Winock (183320)as bishop of Scotland. He
was a Italian -born nobleman who had lived most of his lifan Great
Britain. Neverthdess,being an Austrian citizen, he had to leavethe
country at the beginning of World War I. Hearrived in the United
States in 1914, and two years later, he consecrated Carmel Henry
Carfora (18781958), an Italiantborn former Cguchin, who for some
time had been a priestand possibly a bishogn the Independent Italian
Catholic Churchin the United States. Theconsecrationof Carforg in
1916,became the starting point for the Mrth American Old Roman
Catholic Churchts?

132Trela 1979: 59, Byrne 2016: 75125 andKersey 201a: 30 181.

1330n LandasBerghes and Carfora, see Trela 1979: 20 andKersey 2013a.
Melton 2009 is an encyclopedia that is of utmost importance for understanding
the complicatedrelationship between the jurisdictions red actors in the Old
Roman Caholic tradition, as well as manyother North American religious
groups. See also Ward, Persson, & Bain 1990 for biographies of independent
bishops. Useful works on the NAORCC are Trela 1979, Myers 2014 and the
articles includel in vol. 1 (2016) oDne Faith: An Old Roman Catholic Journal
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When Landas Berghese-joined the Roman Catholic Church in
1919, Carfora became the MetropolitaPrimate of the NAORCC, an
office he upheld for almost four decades. During this time, he
consecrated more than thirty bishops, though the majority left him and
estabished jurisdictions of their ownor left ministry altogether.
Consequently, many Independent Catholic Churches in the United
States claim apogilic succession through hinmAt its height, Car f or ad s
jurisdiction may have had as many as )0 members, as hmanaged
to integrate various independent parishebut for most of the time, the
church had about 1300 20000adherents Many of theincorporated
parishes built onethnicity. As a result,the NAORCC was unusually
multi -ethnic, including, forexample Lithuanian, Ukrainian, Mexican,
Afro-Caribbean andAfrican-Americanfaithful .134

Archbishop Carfora did nohame a successor as the fgolitan -
Primate, and after his death in 1958, at least foumen claimed that
postion, something which ledo the proliferation of new jurisdictions.
First, |&Btauxiiaoybishops Cyrus Augustingtarkey (A1965)
formerly of the Holy African Church, becamethe new leader of the
NAORCC. A few months later, howeverthe generalsynod instead
electedBishop Hubert A. Rogers (18871976),a native of the Dutch
Antilles and formerly of the African Orthodox ChurchHe had been
Carforads auxiliary u,whdanlStarkeptookhs bef
overthe office A split was inevitable, and both these jurisdictions used
the name NAORCCas did other competitorg3s

134Trela 1979: 1827 and 7587.
135Trela 1979: 1834 and 7587. Trela 1979, Melton 2009 and Kersey 2@17
list several of the jurisdictions that w
in 1958 and in the following decadé. NAORCC (Cyrus A. Starkey 1958, later
Richard A. Marchenna);2. NAORCC (Hubert A. Rogers, 1958); 3. NAORCC
(Joseph Kelly, 1958);4. NAORCC (Cyrus A. Starkey 1962, later John E.
Schweikert),and 5. ORCC in North AmericgRobert A. Burns, 1963. Most of
these jurisdictions have spljttoo, giving rise to other jurisdictions, such as RCC
of the Ultrajectine Tradition, ORCGUtrecht Succession, Traditional RCC in
the Americas, American Catholic Church and ORCC (from 1974, two churches),
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As already mentioned from the mid-195®, there was a
connection between the NAORCC dnthe New Jerusalem Catholic
Church One of the ecclesiastics who visited Bdte and the Sacred
Heart parish on a regular basis ithe mid-1950s was a younglecidedly
High-ChurchEpiscopal deacon: John E. Schweikert. He did not believe
in the stories about AblsehadodanedMar t i ar
him in a barbershop, but he wasstill interested in him and his
community, wanting to administer valid sacraments to ther#®

At that time, Schweikert was due to be ordained a priest in the
Episcopal Church, but the night before theplanned ordinaion, he
informed Bishop Burrill that he had changed his mind: he wouldave
the Episcopalians ad becomean Old Roman Catholidnstead3? On
June 4, 1955, Schweikert was ordained to thmiesthood in the
NAORCChy Bishop Zigmantas (SigismundiX. Vipartas (1894 1961),

a former Roman Catholic priest later ordained in the American

National Church, who served the Lithuanian faithful irthe coal mining

town of Westville, lllinois, and who had been consecrated Barforain

the mid-1940s After ordination, Schweiket took over as pastor of the

Sacred Heart of Jesus Church, ministeringfob b at ed s® f ai t hf ul

It is known that John E. Schweikert was consecrated a bishop
June 8,1958, but there are differig accounts as tevhom consecrated
him. According to the recads of the NAORCGrchives Schweikert was
consecrated byishopRichard A. Marchenna(1900 1982, an African-

Church of Utrecht in America and Independent ORC Hungarian Church of
America.

136 JWCA, Notes

137 JWCA, Notes.

138 WMA, oTestimony of the Ordination and Consecration by the Most
Reverend John E. Schweikert, Sacred Heart of Jesus Chuécho date, but
probably from the | ate 1960s. See also
First Anniversary of The Succession of The Most Resed John E. Schweikert
M.M.l. to The Most Reverend Giuseppe Maria Abbate D.C. Padre Celeste
February 18, 19681 9 6 9 0 . Cf On Bilmop Yigarta8, 8edrela 1979
74.
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American who in his turn had been consecrated by Carfora
Marchennawas involved in many conflictsHe was deposed twice by
Archbishop Carfada and eventually excommunicated from the
NAORCC Then he established a U.S. branch of the Old d&nan
Catholic Churchin England.14

By the early 1960sMarchennawas at odds with most other Old
Roman Catholic bishops, including Schweikenfter the break with
Marchenna Schweikertinstead asserted thahis main consecratoy in
fact, had beenBishop Zigmantas K. Vipartas, and that the co
consecrators werd&ishops Cyrus A. Starkey, Francis Parkin and A.
Patrick Mahoney (1889 1964)all in the Carfora lineageThe latter was
the leader ofOld Catholic Church of Canad#! In still another version,
Vipartas was the main consecrator witlRichard A. Marchenna and
Gerard Shelley (1891980), Achbishop of the Old Roman Catholic
Church in Great Britain but living in the United States as ce
consecratorg42 What is known with certainty is that, in 1959,
Archbishop Cyrus A. Starkey, as Primate of the Americas of the
NAORCC appointed Schweikert as Bishop of the Western Province,
0 ¢ o nrg iofsthei Western and MidVestern States [of the United
Staties] . 6

Bishop Schweikert would continue to serve in the Sacred Heart
the late 1950s and early 1960though the CelestinFather was still
alive. Neverthelessdespite his feeble health, Abbat probably said
Mass himself, at least on an irregular basis, and fsisreachingreligious
claimsand selfunderstandingremained unaltered#

139 Melton 2009.0n Marchenna, see also Murphy, Melton & Ward 2011: 481.

140Trela 1979.

141 WMA, oTestimony of the Ordination and Consecration by the Most
Reverend John E. Schweikert, Sacred Haasf Jesus Church ©n Starkey,
also see also Murphy, Melton & Ward 2011: 723. On Mahoney, see
http://www.netministries.org/see/churches/ch05841

142 JWCA, Notes

13\WMA, L etter from Cyrus A. Starkey, Archbishop and Primate of Americas
and Canada of the NorttAmerican Catholic Church, June 15, 1959.

144 JWCA, Notes
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After an extendedperiod of illness, Abbate died in 1963, at the
age of 77. He was buried at EImwodgiemetery River Grove, where the
church had acquired burial lots fothe clergy,the nuns andthe faithful
at | arge. Abbateds tomb is quite i mpli
reads O0The Most Rev. Fat her Giusepp
Cel est e, Jant 813,18B%6 3 6. phrasb At e ds c e
Elfa, Setted appears there wBnswiththérhessage hi s ¢
0 S o quelchesonad On the backsi@ of the grave monument, one can

read the following inscription: O0The
715017 Founder of Chiesa Cattolica La Nuova Gerusalemme del
Messaggiero [sic!] Celest¥ e, Sacred H

145SeeFr.Cr ai gds photographic documentation
Photos 37 & 38.
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Abbat e 6 andtheIperad Heart
Church

A few weeks aftethe PadreC e | e s t eid ©ctobee ®&3bohn E.
Schweikert was aisedto the rank of archbishop. Itis not known who
elevated him to this position and in 1965 heclaimed to bePrimate-
Archbishop of the NAORCQG46 When Abbate passed awaySchweikert
had served in the Sacred Headf Jesuschurch for eight yearsThere is
nothing that indicates that he everbelievad in A b b a st&us s the
Celestial Messenger or accepted his alleged ordination@msecration,
which he thought were norexistent. Schweikert believed thathrough
hisownorders and apostolic successibahadbrought valid sacraments
to the Sacred Heartfor the first time.1#
Over time, Schweikert slowlyt r i ed t o reduce the ¢
devotion to Abbate, replacing it with more traditional Catholic biefs.
Still, he seems to have beeqguite diplomatic and catious. He did
permit the shrine/altar dedicated to Abba¢ to remain in the church,
and the nuns used to adorit with flowers and candles. Moreover, the
Cel esti al Messengerds barber chair s
adherents By the relic, there was a noteliterally saying o No t ouc ha
this *®hair.o

146 JWCA, Notesand J WCA , Prayer card o0Commemor a
Anniversary of the Succession of the Most Revereddhn E. Schweikert
M.M.I. to the Most Reverend Giuseppe Maria Abbate D.C. Padre Celeste
February 18, 19681969. Cf. Photo 39.

147 JWCA, Notes

148 JWCA, Notes
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The liturgy remained unaltered, as both Abbate and the
NAORCC said Mass accordirtg the Traditional Roman Rite. In fact,
some of Abbateds ol d canpinleln 1966 t he |
when hewas interviewed as part othe Chicago Graduate School of
Theologyinventory of religious groups Schweikert stated that he only
celebrated Mass in English but that Latin rites were used for
ordinations andconsecration®t o ensur e PoWaiieitisv al i di
known that Schweikertintroduced the Old Roman Catholic custom of
Mass in the ernacular wellbefare the Vatican Il changeshe did, in
fact, continue to say Mass in Latinuntil his death in the late 1980s
although an English (Low) Mass was adde the schedules!

It is evident that the nuns and the archbishop had very different
Vi ews on Abbat eds religious status,
change and he hoped that they would52In 1967, when Schweikert had
been at Sacd Heart for over ten yars,the Mother SuperiorMarianna
Monachino sent him drief note, statingthe closerelationship between
the New Jerusalem Catholic Chur¢chhe Celestial Messenger and the
archbishop though it is posgble to interpret it as they thisrelationship
had been closerbefore

Your Excellency, As Jesus, Mary and Joseph were united with
Godds pl an, ma wnitedamdyaithkutcethee Holys e v er
New Jerusalem Catholic Church of the Celestial Messenger.
Mother Superior Mariannad 12-13-67 153

149 JWCA, Notes

1S0WMA, copy ofthedo | nf or mati on gathered concerni.
Roman Catholtc Church (Starkey) in personal conversation with the Most
Reverend John E. Schwe CfkRiepkorn 19D/dar themb er 30
results of the inventory of North Amer.i
copy of the Roman Rituale, see Photo 43.

151JWCA, Notes

152 JWCA, Notes Cf. Interview with Sister Maria Bernadette, May 8, 2018.

153 JWCA, Card from Reverend Mother Marianna to Archbishop John E.
Schweikert, December 13, 1967.
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Neverthelessat about the same time, he Reverend Mothercontacted
the Roman Cgholic Archdiocese of @icagq asking them for a priest
who could sayMass0 b e c au s e t[ile.eAbbate] pad idieds t
Unsurprisingly, they were not forthcoming, stating that the parishwas
not under their jurisdiction and that they would not send a priesbtto
serve ina nonRoman Catholic congregationd's4

Eventually, the nuns must have been satisfieenough with
Archbishop Schweikertdespite him not beingc onvi nced of Abb
status. On February 18, 1968, they officlal v decl ared him 0S
the Most Rev. Giuseppe Mar ighoghbat e,
now formally his successorSchweikert never wore the white cassock or
white zucchetto, as Abbate had done, and he never além anyone to
refer to him as Santo Padre or Holy Father, though Abbate had
declared just that in his 1919 Charter for the New Jerusalem Catholic
Church. According to testi momramesp ini f Ab |
S c h we i pkesendelie gjlossed over them anchanged the subject.
When one of Schwei ker,hesadthmrAbbatet s que
hadhado ment al abB%rrations. 0

By 1970, all the brothers of the Order of the Celestial Messenger
were dead, whilehe five nuns remained. Athat time, they started a
school forchildren with special needshe Little Sisters School,where
the youngestnun, Maria Bernadette (b. 1925)played a significant role
until the early 1990s though there were alssomeexternal employees
By that time, she and the 85ear od Sster Mary Rita DeMaria were
the only nuns leftin the Order of Our Most Blessed Lady, Queen of
PeaceReincarnated!s’ For his part, Archbishop Schweikert continued
to serve in Sacred Heart of Jesus Church until isathin 1988 He had

154 JWCA, Notes

155 WCA, Prayer card o0Commemorating First
of the Most Reverend John E. Schweikert M.M.l. to the Most Reverend
Giuseppe Maria Abbate D.C. Padre Celeste February 18, 1968 6 9 6 . Ccf .
Photo 39.

156 JWCA, Notes

157 For the history of the Little Sisters Shool, see Bezkorovainy 2008: 260
267. Bezkorovainyof6s wife was the princip
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a PhD degree andor some time heearned a living byteachingat a
college However, as time passed he gave up teaching and became-a full
time pastor2ss
When asked about the size of his church, on several occasions
Schweikert made incredible estimatedn 1966, he claimed that
boaccording to the bookdéd his jurisdi:
divided into 120 parishes and missions, but he estimated the actual
number at about 15,000 and 20.008.In 1971, Schweikertclaimed 119
parishes and missions ando less than59,422 fathful. ¢ Finally, in
1986, hereported 133 parishes and missgr62,611 members, ant50
clergy. Even if he intended to include all Old Roman Catholic
jurisdictions in the United States(and Canada)thesenumbers were
very much inflated. Commenting on theeassertionsin his Encylopedia
of American ReligionsJ. Gordon Meltonremarkedt hat or esear ch
have been unable to | ocate any pari s/
jurisdiction other than the single parish and affiliated nsision, both in
the Chicagearea over which h¥® serves as pas:
The parish was theSacred Heartof Jesusin Chicag and the
missionwaslocated tothe Queen of Peace Church Wheaton, lllinois,
about 50 kilometers west of Chicagim the 1970s and 1980s, Schweikert
and theSaced Heart of Jesus arish served a couple of hundred people.
While about a fifth of the parishioners were people from the
neighborhoodor dis-enfranchised Roman Catholics, abo@0 percent
were first, secondthird or even fourthgeneration adherentsf Abbate.
In fact, there were still a few elderly peoplevho had been members of
the New Jerusalem Church sindes foundation in the late 1910s Still,
there are clear indications that not everybody in the outsider group

180 Obi tuary: Rev. John SchweiGheagad , Bi sh
Tribune, June 3, 1988. Cf. Photos 40 & 41.

159\WWMA, co py o fnformatien gathered concerning North American Old
Roman Catholic Church (Starkey) in personal conversation with the Most
Reverend John E. Schweikert, on December

160Trela 1979: 62.

161 Melton 2009.
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knew about the claims of the CelestiMessengehy them he wasalled
0Bi shop Abbatebd, t ¢ f ounder of the
In 1987, wherSchweikertbecame severely jlhe began searching
for asuccessoand eventually choserheodore Rematt (19462016). He
was a former banker, who became an Old Rom&atholic priest and
estalished a parish irDenver, Colorado. After the designation, Remaitt
moved to Chicago and was neecrated a bishopn June 22, 19873
When Rematt took over after Archbi
first decision was ¢ finish the construction of the church building,
which had been halted ithe 1950sHe mortgaged the property and had
a full church with sacristy and choir loft built over the foundatiomear
the rectory. The nurs were very supportive of higfforts to complete
Abbate 6s pr oj ect ,inddedrtott hreayp pweraebout Re
decision not to install the Poadre Ce
Street that had beenin the basement churchThe Mother Superior
pointed out that the original altar was a relic from Abbate ad that it
should be used to preserve his legaayhile Rematt stated practical
reasons for his decision; the altavas too small forthe new church As
a consequencét was moved to theconvend s o wn.®*c hap el
When Rematt first came tothe Sacred Heartof Jesus parishhe
knew next to nothing about Abbate and Archbishop Schweikert did
not provide him with many details other than that the church had
earlier been located in th®©Ild Italian neighborhood and that Abbate
was the founder In 1989, the Cathedal of the Sacred Heart was
completed and wagseady to be consecrated A few days before the
consecration ceremonyan anonymous woman contacted Rematiy
telephone recountingthe stories about the Celestial Messenger. As the
bishop was not convinced by dr strange account, she told him to go

162 JWCA, Notes

163 JWCA, Notes Cf. the obituary of Rematt in One Faith: A Old Roman
Catholic Journal 1.2 (2016) and Photo 45.

164 JWCA, Notes
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into a closet in one of the bedrooms of the rectory. @ile,behinda false
panel he would find all the proof he needeg:

Behind the secretpanel Rematt, indeed,encounteredabundant
documentation onthe Padre Cekste and thehistory of the New
Jerusalem Catholic Church of the Celestial Messenger: transcripts from
his trials, affidavits of support, church publications, and photos.
Rematt was shocked by what he read; the founder of the church had
believed thathe was God andhe had been convicted for several serious
crimesand declared criminally insané/Vhile Rematt at first allowed a
reseacher to access the recordselater changed his mindand decided
that the story about Abbateshould notbe preserved in any wg, and
he ultimately destroyed all thefiles. Later on, when other traces of
Abbate and his activitieswere encountered, he ordered that they should
be destroyedas welltss

On the whole,Archbishop Rematt tried to put an endto the
Abbate venerationat Secred Heart.He had theshrine to Abbate in the
church dismantled,t h e f amous bar beandm allchair \
possible ways Rematactively counteractedthe legacy of the Celestial
Messenger Thus, his way of proceeding was very different from
Schweiket diplomatic approach Needless to say, the nuns weretno
happy about this developmentnor were many of the faithfu] Abbate
believers as they wer&’” Theradical changes meitiff opposition, there
were protestsfrom parishionerseven duringthe religious services, led
by Rematt.*®¢OntheAr ¢ h bi s h o p,insl99i aocatcouwd issued e
a temporary restraining order against fourteen parishioners, barring
them from the church ground At the hearing thegr oup s attorr
stated

There are families amam my clients with four generations of
people who worship there, and some have worshipped there since

165 JWCA, Notes.Cf. Photo 44.
166 JWCA, Notes.
167 JWCA, Notes.
168 JWCA, Notes
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the church got its charter in 1919é The barred parishioners
range in age from 19 to 92.can assure you that the 14 people
will present themselves for ership at the 10 a.m. mass Sunday,
and if the archbishop bars them from attending, tlyewill have

no choice but to hold their own service on the sidewalk outsiéfe.

Without any doubt, Rematt ds ti me at Sacred He
there were a seriedf legal conflicts in the first halfof the 1990s, about
the administration and economy of the churchThough he wanted to
erasethe devotion to the Celestial Messeag in these court cases,
Rematt argued for legal continuity with the church Abbate foundeih
1919, and that he, as Abbatednd | egal
had absolute authority to make decisionginancial andotherwiset?
In 1990, Rematt suspended and evicted the priest at the mission
in Wheaton, lllinois, who said Mass in the Queef Peace Church and
later in his homet’t Another conflict concerned then u n éheol far
handicapped children which had been founded in 1971n 1990,
Rematt wanted to transferSiste Maria Bernadette to the mission in
Wheaton thus removing her from theschool When she refused, the
Archbishopultimately dismisedand evicied her. After severalturns, a
court ruled that Rematt could make such a decision as he had a legal
basis in the original chartet?2In the press, almost nothing is said about

BWoEvVviction Try at Church is Unholy Mess:
and 0Opponéht barred fr &hicagdlMribunBolyid,n mass b
1991.

170 Appellate Court of lllinois, First District, Fifth Division, The North
American Old Roman Catholic Church, by its Archbishop, Theodore J.

Rematt, Plaintiff -Appellee, v. Maria BernadetteDefendantAppellant, 1992.
See also Appellate Court of lllinois, First District, Third Division. Andrew
Rizzuto v. Theodore J. Rematt, 1995.

71oCl eri cs Go t o Qhcago TribuneWbvendbér A5 H990;
0Judge Tell s Pr i e €Hhicagb BribudegNovamber 16RE80t or y 6 ,
andoChur ch Ri fe Might ChicagpmebunpNoverdet ar Ego
18, 1990

172 Appellate Court of lllinois, First District, Fifth Division, The North
American Old Roman Catholic Church, by its Archbishop, Theodore J.

Rematt, Plaintiff -Appellee, v. Maria Bernadette, De&indantAppellant, 1992.
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the unique background of the congregation and the role of tigelestial
Messenger. However, in one article, the journalist quoted Sister Maria
Bernadette as saying:

If this were the Roman Catholic Church, the nuns presumably

could transfer to another convent beyahthe jurisdiction with

whom they were at loggerheads. But Sacred Heart of Jesusuis

generis a unique foundation established by Joseph Abbate, an

ltalian immigrant andb ar ber who heard Godds v
to become a preachers

Another legalproces s in the 1990s deasetof with
the funds of the churchAgain based on the fareaching rights conceded
in the charter, Rematt won that casetoo.”#With a decreasing group of
parishioners ArchbishopRematt served in the Sacred Heart Gzedral
until 2004, when he movedack to his native Pennsylvanig and the
episcopal see was declared vacant two years later

When Rematt left Chicaggthe Cathedral of the Sacred Heart was
sold, and it was later turned into condominiums At that time, Fr.
James W. Craig was the only remdimy cleric under the Schweikert
Rematt line. After the closing of Sacred Heart, the parishioners were
scattered Fr. Craig remained in contact with a few and administered
the sacraments to themSomeformer parishionersdid not join any

See also a series of articlesPar i shi oners Protest as Tea
Chicago TribuneDecember 10, 1990Ad c hbi shop Wi ns Battl e t
Chicago Tribungduly 15,19 91; o0Bi shops Tr i eGhicagm Set t |
Tribune, July 25, 1991; and ONun Chicages Rul i |
Tribune, July 13, 1992. For a very critical
the case, see Bezkorovainy 2008: 2867. Cf. Intervi ew with Sister Maria
Bernadette, May 8, 2018.

Quoted in oOParishioners Pr oCGheagd as Te
Tribune, December 10, 1990

174 Appellate Court of lllinois, First District, Third Division. Andrew Rizzuto
v. Theodore J. Rematt, 1995.

175 Seethe obituary of Rematt in One Faith: A Old Roman Catholic Journal
1.2 (2016).
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other congregation while others became members of parishes in the
Roman CatholicChurch the traditionalist Society of St. Pius X or othe
IndependentCatholic groupst’s In many ways, thetraditional devotion

to Abbate ended with theshutting down of Sacred Heartthough it had
been counteracted for decades

176 JWCA, Notes
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Conclusion

This is the first time that the story of Giuseppe Maria Abbatbas been
told in some detail From the 1910sthe Sicilian-born barberin Chicago
claimed that he washe Celestial Messenger and even GadEarth: the
Padre CelesteHe missionized among other ItaliaAmericans having
had experience®f continuous divine revelatios about the Apocalypse
and his role in it Abbate preached about hiextra-terrestrial origins
and his singular status as the Incarnation of Gadd the End time.

He attracted groups of Italian immigrantsin Chicagowith his
message and miraclesand founded the New Jerusalem Catholic
Church which alsocame to includea male and a female religiousrder.
Though parts of his messageerevery different, the immigrants from
Southern Italy probably felt at home in the churchrecognizing nany
of the ceremoniesAnd in A b b éhdrah,dhey encountered a Sicilian
whom God had appointed akis only Messnger in the End ime.

The story about Atbate certainly hasits dark sides At several
occasionsn the 1920s and 1930&e was on trial for assaultinggoung
girls, but though he was initially sentencedto life imprisonment,
eventually he was confinedto mental institutions being declared
criminally insane. Altogether, Abbate spent morethan five years ata
mental institution .

Still, this developmenti n no way endedUntAbbat ed:
his deathin 1963 he continued toclaim that he wasthe Padre Celeste,
and a small group & female and male religiousemained,and so dida
couple of hundreday adherents.Moreover, unlike many other similar
religious leaders who claim to receive private revelat®nthere is
nothing that i ndi ciagsehangddimachovérthé at e d s
decades. ¢ and the other priests continued to administer the
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sacramentsaccording to theRoman Catholic liturgical books, and the
ceremonies, such ake frequentprocessions, were very similar to the
ordinary Catholic uses in Sathern Italy.

Still, none of themen Abbate ordained to the priesthood or
consecraed bishopsremainedwhen his health started to deteriorate
the early 1950sThe New Jerusalem Churckthen reached out to the
Episcopal Church, which provided them withpriests to say Mass on
SundaysIn 1955 John E. Schweikert the Episcopaliandeaconturned-
priest in the NAORCC became the pastor of the Sacred Heart of Jesus
parish.

The situation became somewhat strange. Most of the parishioners
bel i eved iams, Bubtheptiest,daserarchbishop who served
them did not. And, as Schweikert did not consider Abbate a validly
ordained priesthe claimed thatthe sacraments had not been valightil
he arrived. Still, the religious community made Schweikettie Cdestial
Messenger 0sin 18968can@ fes seems to have acted
diplomatically when dealing with the parish
extraordinary status of Abbate and their veneration of his memary

The radical break with the Abbate legacy came from 1989
onwardswith Sc hwe i k er t GAghbishapcTheedore Rematt
when heunderstoodthe unusual background of the parishVhile he
claimed the legal authorityover the church as a Sucssor to Abbate,
accordingto the charter, Rematt actively tried to erase all remaining
signs of the Celestial Messenglde left the parish in 2004the Cathedral
of the Sacred Heartis not there anymore, and the oldectory-convent
has turned into a private home.

The New Jerusalem Church of the Celestial Messenger wag- lon
lived, and it survived the death of its founder, though in a modified way,
as a parish ministered by Old Roman Catholic clergfhough the
Sacred Heart of Jesus parish does not exist anymotes ievident that
Abbate still is an object of veneration, tough the number of devotees
probably is diminishing. One sign of the kept memory is that there are
fresh flowers at his grave at all times.
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In 2018, weinterviewedthe 93-year-old Sister Maria Bernadette,
baptized into the New Jerusalem church and aninn Abbat eds or
from 1940onwards Her venerdion of the Celestial Father waintact,
55 years after his deathIn the conversation, 8e repeated that
Oeveryommalnadvede | oved everyomee. 6 Wh
legal processesas trought up, shestated 0Do you think for a minute
if we saw even a hint of what he was accused of that we wouldéav
stayed there? Absolutely notl t wa s Adnlost whispedng),shé
continued: O0They said thatd BE<dwap. Ab

177 Interview with Sister Maria Bernadette, May 8, 2018.
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Appendix 1: Garter of the New Jerusalem
Catholic Church

Signed on May 21919and filed with the Secretary of State of lllinois on
May 19, 1919. Quoted from: Appellate Court of lllinois, First District,
Third Division. 1995. IL.5455, 653 N.E.2d 34, 273 lll. App. 3di47, 210

Ill. Dec. 447, No. 191-2100, 06/28/95 ANDREW RIZZUTO v.
THEODORE J. REMATT

The Members of the Congregation, wherever residing *** and all other
persons who may become members of said Congregation, or of any other
Congregation hereafter to be rganized hereinabove named, as
Beneficiaries, represented by their Committee appointed for this
purpose *** and Giuseppe M. Abbate of said Chicago, lllinois, as sole
Trustee, and hereinafter designated as Trustee,

WITNESSETH:

WHEREAS, the said Members ofaid Congregation *** so represented
by the said Committee as aforesaid, convey, assign and deliver, and
concurrently herewith have and do transfer, convey, assign and deliver
to the said Giuseppe M. Abbate, as sole Trustemsrtain personal
property rights and interests described as follows.

All rights of organization of use of name, use of form of worship,
publication and promulgation, all property tangible and intangible,
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now belonging to, or that may hereafter be acquired by said Church,
etc., and poperty which may have been received, or which may
hereafter be received by the said Trustee for the purposes of this Trust.
The Trustee has agreed and hereby does agree to issue to the
Beneficiaries, and each of them, a duly executed Certificate of
Membeship in (the Church) ***.

First: The Trustee in his capacity as such, shall *** conduct all business,
and execute all instruments in writing, and make all other contracts,
which may seem in his judgment to be proper or necessary in the
performance of thisTrust.

[Second:] No successor shall ever be named or considered as Padre
Celeste. All successors shall assume and bear the name of Santo Padre,
and who shall, so far as God may give them power, prosecute and carry
on the heavenly tasks entrusted to the&l Giuseppe Maria Abbate, and
who shall have the same power to nominate and appoint a Successor as
is herein given to the said Giuseppe Marbbate, and all subsequent
successorshall be endowed with the same powers as the first successor
of the saidGiuseppeMaria Abbate.

Third: The Trustee shall hold the legal title to all property, both real
and personal, tangible and intangible, at any time belonging to the
Trust, and shall have and shall assume all contracts now in existence
heretofore made by thesaid (Church) *** and all contracts for, and
obligations and liabilities incurred with, or growing out of the property
assigned or transferred to him***,

[Fourth]: The Trustee shall have power to acquire property, both real
and personal, either by purcase or descent, and may make contracts
with corporations or individuals in any form or manner, or for any
purpose, which, in his judgment, shall seem advisable, looking to the
promulgation and advancement of the interests of the said (Church), in
which the Beneficiaries hold Certificates of Membership, as above set
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forth, and may institute or defend, settle or compromise actions at law,
or in equity, or otherwise, and in general, to do any and all things in his
judgment necessary to be done to protect thigints and interests of the
Beneficiaries.

He may establish branch churches, societies or congregations, at any
and all places wherein, in higidgment the same may be required, and
may extend financial assistance to such of said churches, societies or
congregations as he may in his judgment see fit, through donations,
profits, bequests, legacies or otherwise. He may engage in any lawful
enterprise for profits, which in his judgment may be of advantage in
furthering the objects of the Beneficiaries hereimtamed ***,

He may sell, mortgage, pledgencumberor dispose of any of the said
property rights and interests herein conveyed to him for the uses and
purposes, and for the advancement of the objects and purposes for
which the said (Church) was organizeahd exists, and it shall be the
duty of the said Trustee, generally, to do any and all acts and things,
which, in his judgment, shall be for the advancement of such objects
and purposes

*** He shall have powerto appoint an Advisory Board, with whom he

may consult on all matters of material interest, but whose judgment
shall not be binding upon him***,
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Appendix 2: Photos

g — o BT ST R e
1. A Young GiuseppeAbbate in Chicago
(Source Pieroni 1950
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A s deathom Mars.

3. Abbate on his wayirom Heaven to Isnellg saving thelife of his

2.

father-to-be.
(SourcePieroni 1950
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4. Abbate is broughtthrough the sky with the help of
O/ elestial gianté
(Source Pieroni 1950b)
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5. A girl who clamed to have been healed by Abbate.
Heretogetherwith her mother.
(Source:Pieroni 1950b
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6. Abbate with the ReIncarnated Virgin Mary, c. 1917
(Source Pieroni 1950p
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